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Seven years ago, the industry 
was grave crisis. Stocks were lying 
unsold and weavers were hard hit. 


result organised development 
this traditional cottage industry, the Indian 
weaver has turned the corner. The production 
handloom cloth during the last year rose 
1,920 million yards—nearly 28% the 
country’s needs cloth. 
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FOLK-LORE JULY-AUGUST 


1960 


The spontaneity the 


folk dances, the 
pattern 
dance, the climactic 
denouement 
Kathakali theme, the 
rich 
ness Bharat- 


natyam and the 


lyrical sugges- 
tiveness 

Manipuri dance 
are all regional 


Our tradition 


developments single 
tradition. The Indian 
Railways linking the 
different regions 
India are making 

the New India 
conscious her great 
cultural heritage. 


SOUTH EASTERN RAILWAY 
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Gay 
gifts 
for every 
occasion 


MATTRESSES 
PILLOWS 
CUSHIONS 


TRAVELLING KITS 


when tomorrow comes... 


For him spade not yet spade. 
The telegraph wires hum strange tune, the 
distant drone plane means faraway places, mystery. 


And imitating father new kind play. 


When tomorrow comes, play will turn work. 
Life will take different purpose. spade 


will spade, and care will part living. 


Today’s striving and effort for the world 
will grow into, world that offers little more— 


little less the care, little more the joy. 


Today, the past, our products help make homes 

cleaner, healthier, happier. But today are also working 
Tomorrow, when the evergrowing urge for better living 

will demand still greater efforts. And shall 

ready with wider service, new ideas, new products... 


Lever serves the home. 
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holy place for the ancients venerated 
learning. They knew that one’s natural 
gifts mzture only through study and 
training. Stanvac’s training programmes 
have been planned the same spirit. 
The aim raise the efficiency level 
all categories Stanvac employees. 
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ancient India, the was 


1959, Stanvac expended more than 48,500 man-hours 


train employees subjects, ranging from basic courses 
Business Management advance courses highly specialised 
phases marketing, and technical branches refining and 
exploration. Last year, many Indian employees were 
sent overseas, for advanced training, while employees 
received assistance for higher studies. 


Moreover, Stanvac training programmes are not designed for 
employees only. enlarge the trained personnel pool—a 
matter national importance extends its training 
facilities key groups outside the organisation. pursuance 
this policy, Stanvac provides training Government- 
sponsored personnel. The number such people trained 
1959 totalled 


participating the country’s progress 


STANDARD-VACUUM OIL COMPANY Incorporated the U.S.A. with Limited Liability 
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those days. 


distant Gandhamadan mountain. 


India’s greatest epic for 
all times, the Ramayana records, 
things, the existence the Ayurveda even 
When Lakhsmana was woun- 
ded Ravana, was Susena, the monkey- 
physician who prescribed Visalyakarani and 
was Hanumana, the great monkey-hero 
who brought that herb overnight from 


> 


This account myth and the 
subsequent history the develop- 
ment the Ayurveda—the Indian 
system medicine, bears ample 
evidence its far and 
wide even those times. 
tradition has been handed down 
from the days Charak, Susruta 
and Nagarjun and feel proud 
our humble efforts perpetuating 
this glorious legacy for the 
the suffering humanity. Thus 
what was true the days the 
Ramayana, still holds good even 
our times and each and every pro- 
ducts the has proved 
beyond doubt. 


Sadhana 


Ausadhalaya, Dacca 
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Backwards 
Yesterday 
Forward 


ISSUED THE GOVERNMENT WEST BENGAL 
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Through larger scope for education, provisions for medical 
relief, more cottage industries and vocational training and 
cultural development,Government have been working for 
the betterment the living standards the scheduled 
tribes, comprising 15.67 lakh people West Bengal. 


the First Five Year Plan,the total outlay for the 
the backward classes was Rs. 86.9 lakh. The activities 
under the programme included construction residential 
schools for students scheduled tribes, setting 
golas, monetary rewards tribal headmen and 
financial assistance non-official organisations, besides 
construction junior basic schools and health centres, 
supply costly medicines, sinking tubewells, free 
distribution pumping plants for irrigation, development 
cottage industries and road improvement 
works tribal areas, house building and traning 
facilities various trades vocations. 


Second Plan for the welfare the scheduled tribes, 
addition which the State Government will spending 
Rs. 110 lakh out its own resources. Several new schemes, 
such as, establishment training-cum-production centres, 
Creamery societies, etc., are taking shape during this plan. 


Today 

total provision over 206 lakh has been made the 
e 


Mary had little lamb Then Mary learnt another trick 
With fleece white snow get the white that’s true 
With constant scrubbing soon found put the lamb through final rinse 
fleece lost its glow. tub Robin 


for natural 
pleasing 
whiteness 


Atlantis (East) Limited 
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common place topics folk tale may 
change from place place, may totally 
forgotten. But the motif too distinct and 
outstanding feature lost the oblivion. 
stirs the imagination and gives fresh 
impetus the progress the story. The 
hero puts the cap invisibility, mounts 
winged horse, retires the belly fish 
eludes giantess, each these motifs has 
long lease life. appeals generations 
minstrels and listeners and solves satisfactorily 
and permanently certain complicated problems 
the folk tale. motif itself may short 
and simple story. The life-token one the 
most important motifs vogue the folk lore 
its own. also difficult 
historical development actual 
descent from some common source. 
The life token device empowers the hero 


show its 


situations, 


Life- Index motif Oriya folk-lore 


DR. KUNJA BEHARI DAS 


Reader, Visva-Bharati University, Santiniketan. 
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emboldens him fight with savage animals, 
ferocious giants and the strongest and the 
bitterest enemy, for knows fully well that 
will never killed. His soul not within 
himself, but placed animal plant 
deposited box inaccessible place 


the 


sea under the root tree. The 
external object life stored 
guarded with all possible care. life 


token animal born with the hero 
chosen afterwards. The life the hero has 
invariably the same span life-token. 
The destruction the life token animal 
object means death the hero 

That soul can dwell separately from the 
body animal, plant inanimate object 
the aborigines, that has influenced people 
for ages and found place their folk tales. 


Me 
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The primitive that the soul goes 
out the body sleep and gathers certain 
experiences called dreams. the safety 
the soul can secured, during its absence, 
there reason why the soul can not continue 
absent for indefinite period from the 
body. should however safe place 
aborigin unable the soul 
concrete material object which handled, 
taken out the body, placed others, 
disposal fractured smashed pieces. 
not necessary that such should 
remain keep him alive. can 
stay outside the influence its 
magical action can animate man from far 
off region. long remains unharmed 
the man continues safe and sound. 

The soul outside one’s body called 
‘Ukpong’ Africa ‘Jiban nati’ Orissa. The 
may inherited paternal property, 
sold purchased like commercial commodi- 
ties. The purchased soul considered more 
powerful than the inherited one. rich and 
powerful chief may purchase ‘bush soul 
leopard’ from magician which can pray 
the flocks sheep goats belonging his 
enemy. This may lead communal trouble. 
When tribal man falls ill thinks that the 
‘Ukpong’ trapped wounded and tries 
find out the culprit with the help the 
magician. When detected and captured, 
has face ordeal according the tribal 
laws. 

Certain tribal people pretend kill man 
and bring him life again. This needed 
for transfer life the man toa totem. The 
man now considered possess the life the 
animal and the animal contains human life. 
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Thus the man dies human being and 
from killing certain species 
ing that the souls their deceased relation 
are lodged these creatures. Nagas believe 
that the spirit the dead undergoing many 
births and deaths, appear the form the 
butterfly. Many families India trace their 
Origin certain species snakes, tortoise, 
tigers etc. and desist from killing them. The 
influence the aborigin may account for 
such belief. Thus totemism has part play 
the transfer the soul outside 
tary either the male the female life. The 
belief behind this that the life 
dual the clan bound with some one, 
animal plant. Totem receptacle 
which man keeps his life. When can put his 
life outside himself, can not put part 
one part another? Thus the 
idea the plurality souls suggested 
his mind. This leads him conceive 
many souls necessary. 

The reason why the aborigines Africa try 
deposit their souls elsewhere that they are 
mortally afraid the sorcerers. They believe 
that the sorcerers can kill them with incanta- 
tions. This deposit souls isa question 
life and death the aborigines. The giant 
sorcerer may reveal the mystery his life 
after lot coaxings assurance that 
would never divulged elsewhere. But 
inducement can tempt aborigin let out 
the secret stranger. 

Aspiration for immortality may another 
reason for such belief the aborigine’s mind. 
the soul remains the body, there greater 
chance its sustaining injury. kept 
place safety the chance injury 
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much less. 
remains immortal. 


long the soul safe, the man 


Yiva Marana Nikate 
Bege Chintai Anya 


The soul man the time death looks for 
receptacle—the body another animal. 
cannot without one. This 
and Buddhist belief the transmigration the 
soul also contribute indirectly the currency 
the life toxen motif. 

Life token motif may clasified into two 
broad divisions, viz. (i) Life giant, sorcer- 
man dependent the safety some 
external object. (ii) The object itself becomes 
symbol his condition, character 
health. 


The first item divided into three classes 


(a) Deposit life beasts, birds, reptiles, 
worms and insects (b) tress, creepers and 
fruits (c) inanimate objects. 


(a) The soul animal born with the human 
body and his co-existent double. The fate 
this body matters health, wealth 
adversity dependent the fate his soul 
animal. The people the Gold Coast 
Africa believe that with the birth every 
child crocodile born. Death crocodile 
means the death man whose soul animal 
itis. the belief the Zulus that the 
departed souls guard their generations forms 
tigers, snakes hippopotamus. Killing 
the above animals prohibited the area 
for that amounts murdering man. Came- 


roons believe that every man has more than 
One active the human and the 
The premature 


one soul. 
Other the animal body. 
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death man means that his soul animal 
(i.e. tiger, bear lion) has been previous- 
killed. The souls the fishermen Nigeria 
are kept the fish. 

Sometimes the souls family deposit- 
one animal. When cat was killed, 
the queen Nigeria and her family were 
dead. 

European stories, the egg contains the 
life the hero. The Russian Koschi said that 
there was island the deep sea, oak tree 
the island, iron chest under the root 
that tree, basket the chest, rabbit the 
basket, goose the rabbit, egg the 
goose. adventurer would crush the egg, 
would die. 

story the ‘Katha Sarit Sagar’, the 
life the vicious sorcerer was parrot, kept 
cage inside the tank, surrounded palm 
trees inaccessible forest. The tank was 
well guarded ferocious giants. The prince 
fought and defeated the giants, the 
parrot, killed it. The sorcerer died once. 

Bengali folk tales, the soul the giant 
was stored bee inside pillar. some- 
body could kill that bee without dropping drop 
blood the floor, the giant was liable 
killed. drop blood the ground 
means the birth thousands giants who 
would advance kill the enemy the twinkl- 
ing eye. 

most the Oriya tales find that the 
life the giant giantess concealed 
unexpected quarter and strict secrecy main- 
tained regard this fact. Heor she depo- 
pulates kingdom, eats the whole family 
the king except the princess who brought 
the giant giantess, the princess falls love 
with adventurer, usually prince, who wants 


i 
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know the mystery his her life. The 
princess pretends weep bitter tears which the 
giant giantess foolish enough believe 
these genuine and sympathetically asks for 
the cause. The princess enquiries about her 
fate after his death. this the giant 
proudly declares that invincible, immortal. 
Nobody knows the secret his ‘life. Then 
reveals the mystery believing that will not 
let out. The princess betrays and tells her 
lover who destroys his soul anima! and kills 
him. 

Oriya folk tales only giants are said 
possess life tokens. There only single 
example the life token man the story 
‘pomegranate boy’ which borrowed from 
Sanskrit. Raghava legendary fish the sea 
has garland pomegranate round box 
its belly. This garland said the life 
token the boy. 

find illustrations the life-index motif 
the Oriya Mahabharata Sarala Das the 
15th Century. Indra was mortally afraid 
the curses powerful monk, named Krush- 
nakur. secretly deposited five his 
souls—one the Dharma, the other the 
Wind God, the third the Sky, the fourth 
Aswini and the fifth his own son. 

(b) tree planted the birth 
child. Its growth believed related 
the welfare the child. thrives, the child 
prospers. damaged withers, the child 
sickens dies. The practice planting birth- 
tree widely prevalent Europe, especially 
Germany. Switzerland apple trees are 
planted the birth male and pear trees 
for female children. Finland firs are planted 
the birth every child irrespective sex. 
Accidental breach branch tree indi- 
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the Bali islands and palm tree Borneo 
planted the birth Any damage 
the tree injures him. West and East 
Africa, every community has its own birth-tree. 
West Africans plant pair trees twins 
are born. They sincerely believe that the twins 
will die the trees are cut down. Maories 
cut the naval the new born, bury under 
ground and plant tree above it. tree 
withers, the child sickens. 

Some times the fate tree bound 
with the fate Kingdom. People believed 
that with the fall Oak tree Hanover came 
under the occupation Prusia. The Chinese 
believe that the fate the Monchu was tied 
with the fate particular tree. The falling 
this tree brought the down-fall this dynasty. 
The soul giantess was kept intoxi- 
cating tree British Columbia, pumpkin 

Oriya folk tales the soul remains alive 
even ifthe body prematurely destroyed. 
take the shape plant animal 
temporarily outwit the oppressor and adopt 
its original form when feels safe. one 
tale the youngest sister was killed 
savage brothers who ate her flesh. But her 
soul did not die and grew into flower plant. 
When she saw her affectionate father passing 
by, she adopied her usual form and told him 
the pitiable story her murder. 

princess was hoodwinked 
into well the barbar’s daughter. But 
she was not dead though she lost her human 
lily. The murderous barbar’s daughter who 
now became queen her traitorous tricks, 
plucked the lily and trampled under her 
feet. Buta pumpkin plant grew out this 
crushed lily. The queen cooked the pumpkin 


a 
a 
> 
0 
k 
1S 
d 
|: 
d 
t 
( 
li 
1 
C 
t 
: 


and the princess jumped out the cooking 
pan human form and related the whole 
story the prince who instantaneously killed 
the barber’s daughter. 

(c) The soul can also deposited 
inanimate object. This object may 
article daily use. South-East Borneo, 
people believe that child too weak 
protect his own soul. they preserve 
coconut shell, and hang from the ceiling 
the house. middle Africa souls are 
preserved horns animals sacrificed form 
propitiation Gods and Goddesses. 

For the sake individual safety Egyptian 
kings concealed the souls statues which were 
considered their representatives and duly 
worshipped temples. This external soul 
was called Ka. have traces this 
Orissan ‘Du du’ play which means addi- 
tional soul the player. 

Carrens Burma preserve the knife which 
used cut the navel the child, believing 
that the child will die the knife destroyed. 

Fire the life token the Red Indians 
North America. The fire made burn 
day and night. extinguishes, means 
death member the family. 

Sumatra wicked king was captured 
his own subjects. was thrust into 
ning fire and then dipped water. 
did not die. Unable bear the sight this 
torture his queen unfolded the mystery his 
life. bearing the colour copper 
wire was rooted out and the king died. 
Oriya folk tales the cowherd boy uprooted 
the hair giantess and killed her. 

The soul the Nigerian king was stored 
ina box. The box was the belly dove. 
The dove was the belly The 
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deer was hill and the hill was the midst 
The queen told the secret his 
life her lover who with the help his 
animal friends worked wonders. bull 
drank the water the lake, the ram crushed 
the hill with hard strokes its head. The dog 
killed the deer. The falcon captured the dove, 
tore its belly and took out the box—life token 
the king. 

the German story the the man- 
eater was box the Red Sea. brave 
soldier was able divide dead body among 
several disputants—a lion, bear, eagle and 
fly. token gratitude, the fly gave 
him the power changing his form any 
time. then came know the mystery 
his death from imprisoned princess and 
killed the animal. 

the Italian story the soul child was 
kept sword. When grew up, became 
very turbulent and killed his uncles one one. 
this his mother burnt the sword and killed 
him. 

Oriya story giantess married king, 
pursuaded him up-root the eyes his 
queens and throw them pit. 
son these oppressed queens was able bring 
bottle which contained the life the giant- 
ess. She was killed and the queens were 
rescued. 

another Oriya story the soul the 
giantess was axe inside chest under- 


the prince combed her hair with great force 
and took care that blood might fall the 
ground. The giantess died. 

(ii) The facts described above relating 
life tokens belong Active-Index the soul. 
The Passive Index just the opposite the 
Active-Index. 


any harm done the hero 


. 
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heroine, the Passive Index affected. 
hero his journey distant land may 
keep something with himself with his dear 
wife, which will indicate his her condition 
changing its own nature. the Oriya 
story ‘Two Friends’, the cow gives cup 
milk the calf and says that the milk 
turns into blood, then should know that she 
not the land the living. the Bengali 
story ‘Champa dal’ the mother 
Champa dal golden vessel containing some 
milk her own breast and says that this 
milk turns slightly red, she should conclude 
that the father has been killed. turns 
very red, she must take for granted that the 
mother has been killed. 

This trend thought seems have flowed 
folk tales from Tolemi’s times. the veri- 
table history ‘Satmi Kha mois Twa-h sit’ 
has Egypt and say his mother, “If 
vanquished, when thou drinkest water, 
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the water will become the colour blood 
before thee, the provisions will become 
colour blood before thee, the sky will be- 
come the colour blood before 

few Oriya and Bengali folk tales, the 
hero plants plantain tree. tree turns 
overtaken his wife. 

Brittany the fishermen’s wife puts 
candle the alter the Church; burns 
The North American Red Indian believes that 
digging stick breaks, danger befalls the 
turning black, brilliant ring growing 
dull, apple changing colour rotting 
tree withering symbolises grave danger the 
world folk tales. This technique not 
matter faith with the primitive which has 
given rise corresponding set customs. 
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BHAIRON 


saivite deity transition 


GUHA 
Curator, Dept. Anthropology, University Delhi. 


INTRODUCTION stone besmeared with vermilion 
image and worshipped all castes. The 
hairon,! very popular deity, worshipped supposed, however, the parton 
both Brahmanic and non-Brahmanic the Nath sects the Kanphora Yogis. 
temples Delhi and around. Some these enlarge our knowledge about this deity, 
temples are reported past origin. investigation was carried out ten temples 
Every temple usually keeps more than one Delhi several occasions June and 
deity, some temples Bhairon becomes the December, 1957. For the present study both 
chief deity from whom the temples derive and non-Brahmanic temples were 
name. But there are also some temples where visited and information rituals, local myths 
Bhairon only auxiliary deity with other were collected. Popular iconic 
chief deities like Devi Durga, this deity were carefully 
Siva etc. those temples where Bhairon be- examined. The votaries and the priests were 
comes the chief deity the priest does not belong separately the spot. 
Brahman caste, eithes belongs the the purpose this article under- 
Nath sect some Saiva sect. The the essential traits this deity and 
ofBhairon closely connected with that finally explain the implications charges 
Devi and the people have different conceptions undergone the deity assume the present 


the conventional English spelling followed. That is, the additional letter ‘n’ stands for that nasal sound. 


Bes 
- 
as 


PART 


THE LINEAMENTS AND FUNCTIONS 
THE DEITY DELHI CITY 


Delhi, Bhairon’s favour 
antidote against all evils. His vota- 
ries revere him with belief that this deity 
somehow displeased, may bring calamity 
and may destroy all. can also protect 
everything when pleased. People here 
hold this deity high esteem: they utter his 
name with great fear and always add additional 
prefixes, Shri, Baba well suffixes, nath, ji, 
commonly called Baba Bhairon-nathji and 
Vatuk. Bhairon, orthodox belief, 
panied ghosts and spirits who are nothing 
but his gana attendants. never wor- 
shipped within any household, either 
erected temple built keep his image 
inside it. This deity also worshipped near 
the cremation ground and thus called 
Smasanvasi. His votaries believe that ghosts 
and spirits can not harm and they run away 
whenever one remembers him. 

The two aspects the character this 
deity well known. Kal thought 
benevolent. The latter thought keep- 
ing eye over children that they may enjoy 
good health. His votaries explain that when 
becomes very angry, assuming the evil 
becomes Kal Bhairon and when represents 
his good quality (raja guna) appears Bal 
Bhairon. The deity Bal Bhairon, often called 


Kal, meaning, black colour well death. 
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Gora Bhairon has 
body. 

There considerable variation the way 
which the deity represented. The commo- 
nest representation lump stone called 
pind besmeared with red vermilion and finally 
covered with thin coating silver. Size and 
shape the stone vary different temples. 
gular and elsewhere takes the shape ofa 
carved human head. one temple near Asoka 
Hotel, the stone takes the shape skull and 
hence the image named Khappar 
the famous temple Purana Qilla, the deity 
represented big stone with two holes 
either side for eyes and long depression 
the middle, probably for nose. deco- 
rated with silver crown the top. This 
the image Kilkari The deity has 
got other aspects too the same shrine. Bal 
Bhairon also represented picture 
framed with glass where appears some- 
what orange colour having four hands, holding 
severally bottle wine, dagger, flag and 
bowl flesh and blood. the two sides 
the picture two figures dogs cement 
are kept sitting position. Both the images 
dogs are black colour and 
Kal Bhairon also represented there small 
idol sitting dog. 


always 


Kal Bhairav temple near Punchkuin 
Road, Delhi both black image and stone painted 
with vermilion are installed. The black image 
stands the side black dog and has four 
decapitaied human head. 

Bhairon’s image relief stone plaque 
also seen three temples. Plaques, 


Bal, meaning, child. Kilkari, meaning, howling. 
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BHAIRON—A SAIVITE DEITY TRANSITION 


are painted with vermillion. Devi 
temp!e near two such plaques were 
observed. one the plaques the 
depicted with two hands and another has 
got four hands. Another interesting stone 
plaque was observed Siva shrine 
Punchkuin Road, Delhi where the deity has two 


Devi (Amba) rides tiger. Sheis the 
middle her two attendants Kal Bhairon and 
Bal Bhairon. This picture actually printed 
Bombay, but sold Delhi shops well 
can seen Delhi temples (By courtesy 
Harnarayan Co., Bombay). 


hands. one holds stringed instrument 
and another begging-bowl and becomes 
the Devi’s attendant. Jamuna Ghat, near 
the cremation ground, there shrine where 


Tod Crooke (1920) pp. 842-843 illustrate two rock sculpture at, Mandor which Bhairon appears 
marshal with sable flag his hand and stands the side the Devi Chamunda. 
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Bhairon represented with flag hand 
and the other. 

every temple, where both pind and the 
idol are installed, the priest claims that pind 
the oldest and earliest representation the 
deity. 

Various aspects the deity can seen 
lithographic pictures which are usually hang 
many his shrines. One aspect Bhairon 
two child-like figures, one blue and the 
other red or, sometimes yellow, represented 
either side the Devi her attendants. 
Both them have four arms and hold sword, 
human head. aspect Kal Bhairon 
appears full form. black image stands 
the side black dog. Hehas fascina- 
ting face with red lips, two eyes and tuft 
grey hair his head. depicted with 
four arms and holds mace, decapitated 
human head, bowl and drum. His body 
almost nude only having girdle snake and 
sandals down his feet. his third aspect 
Kal Bhairon seen along with 
become the guardsman the 

Bhairon’s image frequently associated 
with the trident trisula. one side 
pind idol long trident besmeared with 
vermilion found. Among the attributes 
Bhairon the trident most common the other 
things are sword, bowl, mace, chowry, flag, 
drum, and lastly the decapitated human head. 
big lamp called akhanda jyoty seen lighted 
near the idols pind all the time. The 
custom was use gingelly (til) oil this 
but nowadays mustard oil also used. 


ited 
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every Bhairon temple one two some- 
times more, are reared and they are allowed 
enter into the shrine. Votaries, when they 
offer flowers and sweets etc. the deity, also 
offer those things the dogs. They say that 
dogs are the real Bhaironji and the image 
nothing but stone lump. Others say that dog 
worshipped because the mount (sowar) 
Bhaironji. some the orthodox shrines 
nanabat big drum placed just the 
entrance the shrine and played along 
with songs the time worship. 

Bhairon becomes the chief deity non- 
Brahminic temples, but Hindu deity 
also worshipped many Brahminic temples. 
The Brahmin priests who propitiate Bhairon 
are seen those temples which are dedicated 
Devi Hanuman Krishna. They 


not offer liquor this deity, but they may 


allow all votaries offer liquor 
cular deity their temples. One out two 
Brahmin priests calls himself Smarth Vaishnav 
and believes all Hindu deties. When member 
from non-Brahmin castes becomes the priest, 
has come from some organised sects like 
Nath, Saiva, Udasi etc. whose particular patron 
isa Saiva deity. four places priests claim 
that they are the followers Baba 
They shave the entire head and face but keep 
choti and put turban. Their dhoti, turban 
and upper garments are dyed saffron colour 
(bhagwa). They have red spot vermilion 
the forehead and maintain the custom 
piercing both ear-lobes with rings (kundals). 
These are their sectarian marks. They call 
themselves Nath, but people generally call them 
Kanphora sadhus. They keep necklace 
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tulsi beads around their necks. The special 
sanctity mahants among them are buried 
sitting posture when they are dead and small 
conical cemetries over them are erected. 
Nath priest every morning and evening washes 
cemetries samadhis and offer flowers 
and sweets them. 

Again one claims, however, ihat 
belongs the Udasi sect and isa disciple 
Baba Sri Laksmichandji who was the younger 
son Guru Nanak, the founder Sikhism. 
two other places, near cremation 
grounds, priests claim that they are sanyasis 
and belong the Saiva sect. They are scan- 
dressed and have locked 
sectarian distinction necklace rudraksha 
beads their necks. The Saktas, who 
mostly from non-Brahminic castes 
ship this deity along with their patron Sakti 
claims that stern follower left handed 
Bammarga Tantra. worships this deity 
along with the goddess Mahakali who also 
represented round stone besmeared 
vermilion. 

usual sight Nath temples that 
sect sanyasis called yogis are found seat 
around circular place within which fuel burns 
into ashes and trident and iron tongs are kept 
fixed vertically the centre it. 
ascetics yogis not conduct any ritual. 
They paint their bodies with ashes and keep 
them almost nude except for loin cloth for 
the gental part. 

The deity worshipped every day but 
Sundays are the special days for his worship. 
Sundays, there fair crowd every 


Dog the black colour preferred, sometimes grey one, which represents Bal Gora Bhairon, also chosen. 


Kanphora pierced-lobe sadhus. popular 


4 
( 


Bhairon temple and other week-days only 
afew people throng there. common 
saying Delhi, the day for wor- 
shipping similarly Sunday for 
The priest Purana Quilla says, 
“after twelve midnight Saturday, Kal Bhai- 
ron becomes more 

Some the temples observe special festi- 
vals more year. those occasions 
there crowd and there big fair mela 
the compound front the temple. People 
from various parts the city well from 
distant villages come join the mela and 
invoke blessings the deity. The famous 
temples Purana Quilla and Tis Hazari 
observe Bhairon’s annual birthday the first 
Sunday Paush (December) 
Others observe Bhairon-Astami and Dashera 


Kal Bhairon along with Hanumanji appears guardsman the 
This form local picture. 


golden Amba for war procession. 
courtesy Swastik Picture House, Delhi 


according lunar dates. One the 
main ceremonies annual festival hang 
afan (pankha) silver copper above the 
head the deity with the image Bhairon 


BHAIRON—A SAIVITE DEITY TRANSITION 


211 


embossed both the sides. the afternoon, 
the fan carried the shoulder person 
and paraded procession with great 
pomp and show. Pipes, drums and 
truments are played tune. Sometimes 
additional fans are also taken out proce- 
ssion pictures Siva, Ganesh Devi are 
embossed them. festive occasions 
coloured lights are displayed and triangular 
pieces paper decorate the temple. Various 
pictures are also painted wall illustrate 
myths the deity. 

Like other Hindu deities, Bhairon also 
offered flowers and sweets. Orthodox vota- 
ries say that the deity prefers red flowers 
but practice flowers other colours, yellow 
and white, are also offered. People offer, 
dish, some. flowers and sweets like 
batasa, amarti, pera and laddu 
etc. One the main offerings 
for his worship the country 
liquor. one temple milk sub- 
stitutes wine and the deity 
has been named 
now-a-days, have stopped offering 
liquor. special festive occasions 
the priest prepares valla, sweet 
made from molasses and Orhad 
dal fried with mustard oil and 
another special cake called 
made atta, molass, milk and 
fried with ghee offered this 
deity. Clove, cardamon, vermilion, 
beiel leaves, champhor, nutmeg 
etc. are also items offerings. 

temple to-day sacrifice performed. 
Only Kal Bhairav temple, are told, 
fowls and goats are brought the votaries 
and the priest amputates small piece flesh 
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the ear the leg those animals and let 
them off the name the deity that con- 
dition. The priest, who stern follower Bam- 
marg Tantra, says dity loves None 
will consume the those animals. The 
Nath priest Purana Quilla temple have 
heard from father, who was also priest 
about fifty sixty years ago, that once goats 
were sacrificed this temple but now-a-days 
nobody likes slaughter animals and not 
Saiva sect says, can allow you offer 
goat before the deity, you are interested 
but people here abhor doing Brahmin 
priest said that the sacrifice was old custom 
which has now totally 

The purpose and intention the votaries 
who come the deity are varied. Some come 
propitiate the deity not for any particular 
reason but just have his blessings. Some 
come the temple offer something the 
deity that with his blessings they may become 
prosperous. But the majority the devotees 
want secure cures for various types ill- 
ness, physical and mental. Priests some 
temples, give charms the name the deity 
and also indigenous medicines the patients. 


PART 


STORIES, SAYINGS AND 
PRAYING VERSES 


Many votaries well priests cling the 
belief that Bhairon altogether separate 
Hindu deity while only few hold that 
form Lord Siva. list the statements 
which were recorded follows 
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The cause prohibition the sacrifice due Vaishnav influence this part Northern India. 


“Bhairon, son Devi Mai, gets Mata’s 
blessing all the 
“An inferor deity 
(gana). 
Ramchandraji, Bhaironji Devi Mai.” 
the son Kali Mai and both 
Kali and Bhairon have similar 
who other than servant 
(Nokar) Devimai, always pleases Mata.” 
who one the eleven forms 
Lord Siva, the divine consort (swami) and 
the same time the valet (sevak) 
Besides popular beliefs, many interesting 
local stories have clustered round this god, but 
some those stories still refer the puranic 
legends and others are loca! origin. 


nothing 


THE LEGEND KILKARI BHAIRON 
NEAR PURANA QUILLA 


This tale goes back the time when the 
Kauravas fought with Pandavas. War drums 
were the plains Kurukshetra, and 
the Kauravas were ready join the battle. The 
Pandavas, Indraprastha (now cailed Delhi), 
became very afraid and could not 
powerful enemy without first offering prayers 
their guiding deity, Bhaironath. Bhim 
the second and the 
brothers Yudhisthira, went Kasi (Banaras) 
bring image the deity the capital. 
Bhaironji imposed one condition that the image 
place installation. Bhim agreed 
Bhim appeared where both the 
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pitched their camps the open ground between 
the Jamuna and the Indraprastha 
(now known Purana Qilla). Bhim then had 
urgent call nature, used himself 
keeping the image that place. the Jamuna 
near that place Bhim and 
returned lift the image, but Bhaironji forced 
Bhim stick the condition. Bhim having 
other alternative, erected the temple then 
and there. 

This image present famous after Kil- 
kari Bhairon. believed thai this deity 
powerful that the days Moghals, 


(a) Inside Bhairon temple showing the lamp, trident and fan 


Bhairon shrine. 
(b) large single membrahce drum damru. 


dead bodies ascetics. 


Mahemadans not only refrained from breaking 
but even feared touch this shrine. 


BHAIRON CUT OFF 
BRAHMA’S HEAD 


There was meeting the gods and 
quarrel started among them who should 


recognised the greatest. Brahma claimed 
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that nobody was there who could greater 
than he, because the creator 
Narayana foiled the claim pointing out that 
the navel lotus his was the Brahma’s 
either plea, expressed that axiomati- 
cally greater? than any. this Brahma 
way chided Narayan. 
Siva that least for her sake Siva should take 
revenge for this insult. Parvati’s words enraged 
Siva much that his third eye glowed 


these are very essential paraphernal 


played the time worship. 
Such cemetry very common ina Beairon shrine and erected after laying the 


appeared and asked Siva, 
“Lord, why have you commissioned What 
shall Siva said, know the reason 
well why have sought your Bhairon 
once cut off Brahma’s four heads with his 
long nails. One such head still present 
one his hands. Then 


The rivalry between Brahma, Siva and Vishnu Narayana told the Lingapurana, the Karmapurana and 


the Sivapurana. see Bagchi 1939), 
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Brahmin had remain ascetic and beg from 
door door carrying bowl, and that after 
reaching Benaras would take rest. There 
Benaras would the Kotwal guardain 
the city and people would worship him near 
Siva’s temple. 


THE STORY 
FIFTY-TWO BHAIRONS 

time the Rakshasas began play 
foul with the gods. The latter approached 
Narayana who opined that none but Siva 
could slay their enemy. Accordingly, gods 
went Siva and offered prayers. result 
Siva the zenith anger against the 
demons and fire shot out his three eyes. 
Thence sprang out Devi whom all the gods wor- 
shipped and adorned with their own weapons. 
The Himalaya who happened her father 
bestowed tiger that would devour the demons. 
Indra offered her the weapon thunder 
burn them. Brahma’s contribution was 
noose and Narayana endowed her with wheel 
severe their Out the fire 
Siva’s wrath fifty two Bhairons, 
and sixty-four who would 
help many ways, appeared host. 


SIVA APPEARS 
BAL BHAIRON 


Once upon time wives gods convened 
Narayan, Maha Kali, the wife Rudra (or 
Siva), Maha Sarswati, the wife Brahma 
were present there. Maha Kali presided over 
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the meeting. Siva was absorbed miditatian 
sepulchre. Suddenly woke asked 
his assistant Nandi where Parvati another 
name Maha Kali) was. 
ignorant could not reply. 
psychic power came know that she 
other goddesses attending the meeting. Natur- 
ally curiosity .arose Siva’s mind know 
what the subject matter was but male god 
there Bal Bhairon. Maha Kali took fancy 
the boy and took him her 


DIFFERENT STORY 
FROM JAMMU 


Bhairon used live with the goddess called 
Vaishnu Devi her disciple. One day 
happened that Bhairon grew passionate and 
wanted satisfy his sexual desire. 
him passionate mood the goddess left the 
place disgust. Bhairon followed her since 
had been over powered passion 
lost all senses. When the goddess reached 
Akhwari, locality the way from Katia 
Vaishnu place, she entered small 
tunnel called Garbha Joni. Bhairon too followed 
her. Therefore, when the goddess arrived 
the final place known Vaishnu Devi-Bhawan 
she cut off Bhairon’s head which fell the 
ground but his her. 
Having seen this she uttered the following 
words, are fond liquor flesh, 
influence which makes you helpless. 
stone here.” His trunk thus instantly turned 
into stone image. Then Bhairon begged her 


10. This almost similar story which given the Durga Saptasati. 

11. have been told that kaulas are ghosts who are dreadful and black colour. 

are also deadly spirits. 

story popular the Vaishnudevi shrine which miles north Jammu; but many people 
Delhi are well acquainted with it. 
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pardon with strong sense remorse. Devi 
was pleased but retained his stone shape with 
ample blessings. The goddess avowed that 
would have pass and touch the very 
stone. Finally Devi entered into the cave 
disappear for good. 

Some the verses which are customarliy 
uttered the priests well his votaries 
please the deity are given below (in translation): 


Since heard that Thou art kind- 
hearted and protectoral Bhairon 
have been standing beggar 
thy door, Bhairon. 
Thee, Bhairon 
That the boat poor man like 


may cross the other 
world, Bhairon 


devoted Thee, listen 


The dweller the cremation ground 
and dispenser Justice, Bhairou. 


(2) 


Thy beautiful image has penetrated 
into heart, 

Thy body shines forth like saphire. 
What grace hast Thou adopted 


look your lotus feet bestows 
the riches both the worlds 


Now take care me, Baba, 
humble self am. 


devoted Thee, listen 
prayer, Bhairon. 


The dweller the cremation ground 
and dispenser Justice, Bhairon. 


(3) 
The forehead decorates Thy sweet face, ihe 
moon adorns Thy crest. 


Seeing the lustre Thy eyes, the fear 
heart speeds. 


Thy eyebrows inspire trident shines 
forth Thy hand. 


Thou mayst kill protect any one Thou 
choosest. 


Bhairon. 


The dweller the cremation ground and 
dispenser Justice Bhairon. 


(4) 


Thou hast saffron clothes thy body, Thou 
with matted hair 


Thou hast necklace human heads and 
weildest spear and horn. 


the King Kings, Thou rides dog. 


when cut Brahma’s head. 


From wal painting during Bhairon’s annual birth-day festival. 
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Thy devotee, Baba, who but Thee 

Bhairon. 

The dweller the cremation ground and 
dispenser Justice, Bhairon. 


(5) 


\ 


Thou wearst wooden sandals Thy feet and 
loin cloth Thy waist. 

sacred thread Thy shoulder and hast 
black rug under Thy armpit. 

Thou skull one hand bowl 
wine the other. 

Thy devotee who but Thee protector 
me. 

Bhairon. 

The dweller the creamation ground and 


(6) 


Whoever this worid 

honours Thee 
The vicissituces the world even dreams 
not trouble him 

day and night and amasses 
wealth lumps. 
The sleeping s:ar his fortune wakes 
without moment’s 

Bhairon. 
The dweller the creamation ground and 
dispenser justice, Bhairon. 


(7) 


When Thou openest Thy third eye rage 
The elephants the quarters sink down 
the earth and the enemy goes doom 
The demons crouch and would not utter 
anything. 
Who can dare measure his strength with 
Thine 
Bhairon. 
The dweller the cremation ground and 
dispenser justice, Bharion. 
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turning away from Thee what will one 
gain this world 
will get ruined and undergo all 
anybody causes any injury one Thy 
devotees 
Thou wouldst never head and cast his 
body the dogs scratched. 
The dweller the cremation ground and 
dispenser justice, Bhairon. 


(9) 
Thou didst vancuish gods and demons 
mon en: 
And hast set right the eaters meat wih 


who has strength his arms may still 
measure his strength with 
Let him stand before Thee and look 
into Thy eyes. 

The dweller the cremation ground and dis- 


(10) 


What shall say Thee, Giver, Thou 

shouldst bestow gift me. 
wealth. 

only prayer that Thou might always 
bestow riches Thy devotees. 

Thou dost not bestow riches then make 
them famous the world. 

Bhairon. 
The dweller the cremation ground and 
dispenser justice, Bhairon. 


wandered from door door all 
the gods, 

But none them even enquired about 
condition listened complaints. 
Having become horeless, have approached 
Thee. 


<3) 
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Photo—Prasad. 


FOLK MUSICIANS FROM ASSAM 


q 


FOLK-LORE 


COUPLE from Photo—Prasad. 
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have myself Thee and now 
upto Thee feel ashmed. 
Bhairon. 
The the cremation ground and 
dispenser justice, Bhairon. 


embossed image Bhairon the middle 
close examination the image 
reveal that it, besides its saiva attributes, holds 
Vanyajati, Bhairon image Bhil Amalet, 1959) 


(12) 


this time. 
fortune has turned against and stood 


aloof. 


Penury has overtaken very anxious 
mind. 

Trouble has. befallen like thunderbolt. 

Bhairon. 


The dweller the cremation ground and 
dispenser Justice, Bhairon. 


(13) 


the dweller every heart, whom shall 

Who there this world who would send 
for and listen sorrows 
come Thee, after passing through 
thousands troubles. 

Now look and remove all troubles. 
devoted Thee, listen prayer, 
Bhairon 

The dweller the cremation ground and 
dispenser Justice, Bhairon. 


(14) 


Let sing Thy praises always while walking 
and sleeping, 
shall never try please anybody except 
Thee 
Bestower, tell how can please Thee. 
know not letter what shall read out 


Bhairon 
The dweller the cremation ground and 


dispenser justice, Bhairon. 


(15) 


water, enemies see me, Baba, 
Thinking alone they attack 
But whenever Thou showerest Thy kindness 


They leave and poverty never claims me. 


Bhairon. 
The dweller the cremation ground and 
dispenser justice, Bhairon. 
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(16) 


Before whom but Thee shall 

needy hand 

Who would give think over it. 
have been every one, now whom shall 
go? 

Thou art kind and Thee bow. 
devoted Thee, listen prayer, 
Bhairon 
The dweller the cremation ground and 
dispenser Justice, Bhairon. 


(17) 


Simply remembering Thy name all the 
mental worries vanish 
All desires will fulfilled and physical ills 
will disappear. 

They who are devoted Thee are never 
short money. 
care Thy own 

Bhairon 

The dweller the cremation ground and 
dispenser Justice, Bhairon. 


Thou 


(18) 


Should anybody ever interfere with prayer 
offered Thee 
Thou wilt throttle him down. 
Should anybody worship Thee sincerely 
Thou givest him immortality sing the 
Vedas. 
Bhairon 
The dweller the cremation ground and 
dispenser justice, Bhairon. 


(19) 


There big crowd devotees Thy 
temple 
Some offer garlands, sweets and dry fruits, 
Others offer perfumes, incense, lamps and 
betel nuts 
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Only beggar like myself stands with empty 
but folded hands, 

Bhairon 

The dweller the cremation ground and 


(20) 


Beloved Bhairon listen me, 
pray Thee with folded hands. 
Thy compassion needed, 
meditate Thee. 
touch Thy feet, 
Please listen prayer. 
Please help little. 
Thy greatness boundless, 
Let describe some it. 
Thou ridest dog, 
Thy kingdom extends all 
all ghosts and spirits 
Thou art crown. 
Weapons which Thou possessest 
How can describe them 
Before the Mother 
Thou always dancest. 
singing her glories 
Thou always pleasest her. 
Thou hast appearance similar hers. 
How can describe that 
Much Thy greatness 
From the Fort (Purana Qilla) famed. 
Pilgrims the world come here, 
This the shrine Bhairon. 
Sri Bhairon, Lord, 
bow head Thy feet. 
Thy play day and night 
The mother becomes pleased. 
placing her hand Thy head 
She always blesseth Thee. 
entreat Thee with joined hands, 
bow head Thy feet. 
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THE GENESIS AND THE IMPLICATION 
CHANGE 


The two most important aspects the 
deity being contradictory that nothing cer- 
taincan known from them. Northern 
India, specially the East Bhairon 
confounded with the Vedic deity Ksetra Pati 
Ksetra the lord the field. While, 
Banaras, one Kal Bhairon said 
the Kotwal guardsman the city. The 
latter aspect the deity connected with the 
Saivite deity Bhairava. The Vedic pantheon 
contains reference Bhairava; but, 
fact, the deity mentioned the Puranas 
and inthe Matsya Purana Bhairava 
described epithet Rudra, the form 
assumed Siva and the Brahmanda 
Bhairava none but Siva’s gana attendant. 
the exact basis the Puranas not known, 
the genesis Bhairava still remains obscure 
but the inference from the evidence the 
malignant personality Rudra, the howling 
god, that was the early form the post-vedic 
Bhairava seems justified. 

The name Siva occurs for Rudra 
Vajasaneyi Samhita, Atharva Veda, 
and Samkhyayana 


the 
Aitreya 


Maclagan and Rose (1929) pp. 317-318 
Vol. II, 813 
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Hindu tradition prominent feature 
the Siva-cult the /inga phallus whose origin 
can traced pre-vedic Mahenjodaro 
time. seems that, syncretic process 
evident Hindu tradition, the worship 
malevolent deities like Agni, Rudra and the 
worship the phallus come 
connected together under one name 
‘Siva’. mythological parallel may given 
here. ‘Siva impersonates death Mahakala, 
but also the vanquisher death Mrity- 
similarly impersonates the genera- 
ting power worshipped the but 
also destroys the god sexual love, 
later puranas and Tantras, Bhairava often 
described Mahakala, the great destroyer. 

The dog which found associated 
animal with Bhairon can also met with the 
vedic deity the god the dead, and 
Rudra.”° 

Bhairon, besides his iconic aspect, also 
represented crude stone pind. Many 
primitive races India worship ‘boundary 
stone’ for the ‘village deity’. There 
hypothesis, ‘this stone-worship the 
Hindus seems survival rite belonging 
originally low civilization, probably rite 
the rude indigenes the land, whose religion, 
largely incorporated into the religion the 
Aryan invaders, has contributed much 
form the Hinduism For most 
the primitive tribes like the Mundas 
Oraons practise image worship but have 
cult crude stone. Nevertheless, many higher 
Hindu gods also assume stone symbols. 
turn the antiquity, may find that 


Macdonnell and Keith (1958) 211 


17. Hastings’ Encylopaedia Vol 
Ibbid, Vol. 512. 
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stone worship had another 

Dr. Varier says that the Bhaina, the 
peasant godling the Baigas has turned into 
Bhairon Hindu hands the consort Bhaina 
Nakti Devi who the goddess the field. 
Mr. says, little doubt that 
was originally simple village but 
with slight change name has been 
adopted into Brahmanism ‘the 
terrible one’, one the most awful forms 
Crook also added, over Northern 
India this stone fetish found close connec- 
tion with the image the greater gods, 
whom acts the part guardian, and this, 
have already seen probably marks 
also traced the evolution this deity 
has another side, which indeed the popular 
modern side his character, having nothing 
with the Brahmanic god. This derived 
from the village-god, Bhairon, peasant per- 
sonification the field genius, and often 
confused with, the Bhumiya form tke earth- 
god. This Bhairon has passed through the 
usual stages. First peasant godling, then 
made the Brahman priests attendant 
their god, then representing that higher god, 
and finally, present, the only form the 
god (Siva) recognized the peasants 
several communities, chiefly Northern India. 
The chance resemblance name facilitated 
the identification the peasant Bhairon with 


side, the semitic 
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the priestly Bhairava, and the attributes the 
great god were transferred the worshippers 
the little god their own 

All the above writers give their opinion that 
Bhairon originally ‘Earth God’ 
‘Village God’. Crook and Hopkins, especi- 
ally, believe evolution from lower 
stage showing the change undergone the 
diety. Their postulations, 
intellectual, are extent imaginative. Such 
descriptions are actually left unexplained why 
this deity becomes the guardian higher 
Hindu gods and why slight change name has 
been adopted Brahminism. 

People Delhi indiscriminately pronounce 
the deity ‘Bhairo(n)’. Even the Brahmins 
and orthodox Hindus so. Actual Sanskrit 
pronunciation ‘Bhairawa, The derivation 
the word Bhairava three fold (1) Bhairu, cow- 
ard, causative; (II) Bhava, fear, rava, sound; 
Bhi, fear, ava protection. Like Sanskrit, 
Hindi alphabetes where are two sounds for 
and the first the same the correct sound 
‘b’ but the second ‘v’ and pronoun- 
ced ‘wo’, although both stand for the Bengali 
Therefore, will not wrong say that 
Sanskrit name 

Let consider here why Bhairon becomes 


attendant higher gods. the 


22. passage from the book Tsaiah speaking about stone-worship the semitic race quoted 


Tylor, 1903 165 may given here 


‘Among the smooth stones the Valley thy portion 


They, they are thy lot: 


Even them hast thou poured drink-offering, 


Hast thou offered meat-offering. 


Hasting’s Encyclopaedia, Vol. pp. 538-39, 
Guha pp. 27-29. 


24. Crook (1896) pp. 88-110, 
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Puranas and Tantras which are 
Sakta Philosophical thoughts, 


steeped 


dynamic status Devi (or Sakti) with regard 


her consort Bhairava. the Sankhya 
philosophy the union Purusa and Prakriti 
amentionable theme explain the creation 
the, universe. later ages, this doctrine has 
been moulded into the which 
enlarged several Puranas. Sakta philosophy 
avows tha: Brahman (highest divine principle) 
originated from Sakti (primeval energy); gram- 
matically the word ‘sakti’ feminine and the fact 
all life comes out the womb the 
female kind. The worship the Sakti, the famale 
energy the Great God Mahadeva name 
Siva) included the Tantras and there the 
goddess known Jaganmata (all-mother). 
Bhairava, the powerful aspect Siva, even 
becomes inferior his consort Sakti 
The inferior personality Bhairon is, obviously, 
noteworthy feature identify him with 
the saivite deity Bhairava. 

Furthermore, once the deity becomes the 
attendant Devi, also regarded 
attendant messenger other gods. 
find identification Bhairon ‘the 
messenger cult Sakhi Sarwar Sultan’ 
the Dera Ghazi Khan District but there 
mythological relation between the two. 

may said view the fact that 
Bhairon worshipped the Brahmin 


27. Woodroffe pp. 111-112 28. 


29. similar controversy can noticed 
Pala among the Coorgs. 
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priests well the men Tantric, Nath 
and Saiva sects whose patron one the 
Saiva deities, there doubt that this present 
deity the Saivite deity Bhairava. 
today, Bhairon not only worshipped all 
high castes but also the low castes. 
Moreover, orthodox votaries still hold that 
Bhairon nothing but manifestation 
Siva while many people out 
imagination re-interpret Hindu mythology and 
establish Bhairon subordinate The 
Saivite deity Bhairava becomes Bhairon 
Delhi and similarly this deity appears 
frequently undergoes changes; though 
not possible give here the 
transformations undergone Bhairava 
various parts India. But important 
note that Delhi, Bhairava becomes child 
Bhairon Bal Bhairon and consequently 
loses his terrible character. Besides, many 
names the deity, such as, Dudhia Bhairon, 
Kilkari Bhairon, Khappar Bhairon, have come 
into existence. many parts Northern 
assumes Bhairon form and becomes identified 
with the village-god. Bhairon, village 
deity has got different names Kal 
Bhairon, Bhut Bhairon, Bhatak Bhairon, Lath 
Bhairon and Nand 


Ibbetson, Maclagan and Rose 568 


the identification Ketrappa and the Vedic deity Ksetra 
See Prof. Srinivas 1952 223 


30. seems that the deity Bhairava becomes Bhairoba who represented covered with 


Vermilion Mahadev Kolis’ Pantheon. But Ghurye 1957 44, identifies 


Bhairoba 


different deity from Bhairava the Hindu Pantheon. 


31. Maclagan and Rose 317 
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The Linguistic Affinity two Tribes Bihar 
THE ORAON AND THE SAVARIA 


application Lexico-Statistical Dating 


DR. LALIT PRASAD ViDYARTHI 
Head the Department, Anthropology, Bihar University. 


The present paper Dr. Vidyarthi preliminary attempt look the comperative vocabulary. the 
two tribes Bihar among which carried enthographic field work and also collected some linguistic data. 
These two tribes, known the Oraon and the Savaria Paharia the Maler live two geographical areas 


the State Bihar. 
two parts 


the same linguistic community. 
Oraon inhabit the undulating plain 
Chotanagpur plateau South Bihar and 
practise plough cultivation. The Savaria, 
the oiher hand live the hill tops Raj 
Mahal plateau eastern part Bihar and 
carry slash and burn shifting cultiva- 
tion. Again among the former, the institutions 
totemism, clan exogamy, youth dormitory, 
intra and inter-village leadership are still alive 
but among the latter, there trace clan 
Organisation and exogamy. village exo- 
gamy non-existent. The village well 
the family organisations appear very 
loose among this hill tribe. 
spite all these cultural differences, 
some linguistic similiarities and 
mythological and traditional beliefs, has 


been suspected that originally these two tribes 
fromed one single community and later broke 
into two parts and migrated two different 


They are also far apart from economic well socio-cultural point view, but they are said 


areas and adapted their respective environ- 
ment different ways. This split according 
Roy Roy: took place Rohtas 
the present district Shahabad where the 
tribe was living cultivators after its first 
migration from its original home South 
India. Regarding the cause and date the 
split and the migrations, several hypothetical 
arguments have been put forward, the discuss- 
ion which falls beyond the scope this 
paper. However, may mentioned that 
according the first view, the split took place 
because the Muslim invasion which may date 
back the thirteen century while the other 
view suggests the split because the Hindu 
invasion early the second third 
century Some anthropologists 
(Sarkar: 1938, II) have also given thought this 
problem and they, the basis cultural 
differences, not agree with the view Roy 
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and consider them independent tribes 
that never came into contact with each other. 


METHODOLOGY 


the light the controversy that surrounds 
these two tribes, also became interested 
collecting some linguistic data tribe 
course ethnograpic field investigation 
among these two tribes. The data, thus collect- 
include vecabularies, grammatical forms, and 
few folk songs and tales. The informants 
interviewed, included such persons who know 
both Hindi and the respective tribal language 
well. But, had linguistic training then, 
did not apply any test list for ihe collection 
vacabulary but amateur just prepared 
list words general familiarity and every 
day use among the tribes. 

When read Swadesh’s work Lexico- 
Statistic Dating and discussed vocabulary 
data with teacher, Dr. Mcouown was 
encouraged look them scientifically and 
examine the possibility use them deter- 
mine the divergence time between the two 
languages. 


PROCESS COMPARISON 


The items list included pairs 
word out which only thirty items are 
the Lexical test list Swadesh. Below, 
propose present these pairs words under 
two lists (1) The general list that includes all 
the pairs words, (2) Test list, that includes 
making comparison between each pair words 
sematic well phonetic criteria have been 
applied. though similar both 
the languages have been disregarded. Normal 
phonetic changes Yes—Yasu, Tatar—Tatru, 
have not been disregarded. 


English 


Sun 
Moon 
Star 
Hill 
Water 
River 
Fire 
Man 
Animal 
Place 


Elephant 
Tiger 
Monkey 
Buffalo 
Fox 
Rabbit 
Deer 
Lamb 
Cock 
Goat 
Grow 
Serpent 
Tortoise 
Dog 
Cat 
Hog 


Head 
Eyes 
Ears 
Nose 
Mouth 
Tooth 
Tongue 
Check 
Hand 


GENERAL 
Kurukh Cognates 
Beri Beru 
Chando Bilpo 
Binko Binke 
Partta Toke 
Amm 
khar Nadi (Hindi) 
Chichch 
Yalas Malle 
Arpa Januwar (Hindi) 
Adda Adda 

ANIMALS 
Peto Hanthi 
Lakra Tudu 
Tigga Tigge 
Mankha Mange 
Chicalo Chigalu 
Lambha Muyan 
Mak Make 
Merho Bettu 
Kher Kher 
Yede Yede 
Addo Aoyu 
Khakha Kake 
Jerr Jerru 
Yekka Kanchu (Hindi) 
Alla Alle 
Berkha Berre 
Kiss Kissu 
PARTS THE BODY 
Kukk Kukku 
Khann Khannu 
khebda khebdu 
Munee Musse 
Baee Toro 
Pall Pallu 
Galle Galla 
khekkha Pekku 
khedd kheddu 
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English 


Paddy 
Rise 
Pulse 
Maize 
Millet 


Mango 
Kend 


Imali 


Bander Lauri 


Old 


Young Woman Pello 


Door Bali Bali 
Grinding Stone Kas Chacha Jana Chache 
Mortor Okhali Okhali 
Sickle Beroye Taddi 
Vessel Ari Kalsa 
Cooked Rice Mandi (Munda) Janu 
Vegetable Amkhi Arge 
Cot Khatiya(Hindi) khatto 
Wood Kaka Kaku 
Reaping Sickle Tatar Tatru 
Axe Tongyee Kudali 
Basket Dalla Dalla 
Box Baksa Bakasa 
Gohla Arre 
PRONOUNS 
Yen Yenu 
You Yen Yenu 
Yas Yasu 
Yem Yenu 
Thou Nim Nimu 
They Yar Yaber 


THE LINGUISTHC AFFINITY 


Congnates 


Dhangaria (kurukh 


word for labourer) 


Malte 
CROPS 
khess kessu 
Tikhil Tikalu 
Dali Dali 
Jinhor Toda 
Bodi Taklo 
FRUITS 
Tatakha Tatge 
Tela Telo 
Konda Kajri 
Thethali Thethali 
Sonrki Sunori 
Jilour Jilubri 
AGE-GROUP 
Khadd Jukk 
Jokhas 
Pachchgi Pachchiya 


DOMESTIC OBJECTS 


Batag Beter 


TWO TRIBES BIHAR 


KINSHIP TERMS 


Father Bang Abba 
Mother Yayang Aiyya 
Elder Brother Dadda Bero Bhaiya 
Younger Jekko Bhaiya 
Uncle Kaka Dada 
Maternal Uncle Mamu Muma 
Aunt Kaki Kali 
Maternal Aunt Tachi Mumi 
brother 
younger brother Kaka Dada 
Yar 
Mother-in-law Sais Yar 
Mother’s sister Mushi Yangko 
elder 
sister Bari Peni 
Elder sister Dayi Bai 
Younger sister Yengri Nuni 
eat Mokhdr Lape 
run Bonge Bunge 


The above comparisons between pairs 
word, drawn from two languages—Kurukh 
the Oraon and Malto the Savria—bring 
out cognates which expressed percen- 
formula measure divergence time (d-Log 
r), the elapsed period after the. split 
comes approximately 1850 years. However, 
Swadesh’s formula can not applicable 
this list which just collection pair 
words collected without any consideration 
fundamental vocabulary and cultural vocabu- 
lary other linguistic implications that are 
involved the lexical list Swadesh. 
atypicality can best understood from one 
example that includes sixteen items 
kinship terms while there are only four 
Swadesh list. However, list deserves 
consideration records cognates and loan 
words, that are general interests. 
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The second list, given below, 
based the list Swadesh. Out words 
his list, only thirty pairs for 
comparison followed above, the cognates 
can marked out follows 


Animal Arpa Januwar (Hindi)— 
Child Khadda Jukk 
Ear Khedba Khedba 
Eat Mekhdar Lape 
Eye Khanu Khannu 
Father Bang Abba 
Fire Chehchu 
Hand Khedda Kheddu 
Yas Yasu 
Yen Yenu 
Man Yalas Malles 
Mountain Partta Toke 
Mouth Baee Toro 
Mother Yayang Aiyya (Urdu) 
Nose Munee Muse 
River Khar Nadi (Hindi) 
Snake Jerr Jerru 
Star Binko Binke 
Stene Lorhi Lora 
Sun Beri Beru 
They Yar Yaber 
Tongue Galle Galla 
Tooth Palle Pallu 
Water Amm Ammu 
Wood Kaka Kaku 
Nim Nimu 
Dog Alla Alle 
This list, though incomplete (30 items 
out 100) shows agreement between 


Kurukh and Malto 66% (20 
This percentage cognates worked out 
Swadesh’s Lexico-Statistic formula (Swedesh 
little less than one thousand years. this 
basis, can suggested that period one 


DR. LALIT PRASAD 


thousand has elapsed before which the two 
tribes constituted one linguistic community. 
However, both the lists give different time 
divergence. According the general 
comes about 2000 years and according 
the Swadesh’s list comes 1000 
For the present, none the two lists 
determining the correct time divergence. 
includes 
words that are not Swadesh’s list. The 


The former list unscientific 


second list, though worked out 
list, incomplete does not include 70°, 
word the latter list. Anyway, the data, 
analysed above are pointers number 
conclusions and fruitful areas linguistic 
researches Bihar that can very 
useful for both ethnologists and linguists. 

Oraon and are different 
tribes and had contacts, whatsoever, the 
definitely far from true. The cognates 
that have been able establish 
explained either through borrowing through 
historical contacts through ‘chance’. 
appears, the similarities vocabularies among 
the two tribes, characterise divergent forms 
one and the same earlier language, 
they point original genetic identity. Regar- 
ding the period split, suggested above, 
nothing can said very definitely. the light 
the scanty data that have, 
split may totatively indicated between 
1000 1500 years ago. This 
collected Swadesh’s list. 

Thirdly, the question can they 
constituted one tribes about thousand 
back, why are much cultural differences? 
This question beyond the scope this 
But for the present may suggested that 
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THE LINGUISTIC AFFINITY TWO TRIBES BIHAR 


after the split the two groups were much 
that conditions them from 
maintaining any effective contact 


with each 


other after the separation. Besides the break 
along 


among 


tradition, the factors 


with the regional cultural influences 


which they came from other area 
invasion, made dominant 
each its different environment 
differently. All these factors brought about 
specialisation each section the tribal res- 
ponse the environment and thus kept them 
was specially true with the Savoria which took 
shelter hills and was not position 
all the institutions suited 


impact and 


plain 
ecology. 


Loan words and cultural diffusion 

Studies comparative vocabularies also 
indicate how borrowing words from 
align cultural and linguistic groups the part 
ofthe two tribes account for the non-corres- 
pondences. kinship 
terms the two tribes are mainly because 
this factor. The Oraon, for example, have 
kept their original words for mother (Bang) 
and father (Yayang) intact while the Savria 
have replaced them Urdu words, Abba for 
father and Aiyya for the mother. Both them 
have borrowed kinship terms from Hindi 
from the dialects Hindi describe such 
relations for which they had classi- 
few the Oraon have borrowed words like Mamu 
for maternal uncle, Sasur for father-in-law, 
Sais for mother-in-law, the Savria have borrow- 
words like Bero Bhaiya for older brother, 
Dada for uncle, from Hindi and many other 
from the regional dialects. 


Owing this bor- 
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rowing kinship terms both large 
scale, not come across single cognates. 
This also indicates the process and direction 
cultural change among the two tribes. 

The other non-correspondences, perhaps 
may also largely explained this process. 
case the word like animal the Oraon have 
kept intact their own traditional term (Arpa), 
the Savria have replaced with Hindi word 
another case the Savria have 
kept the original word intact, for example, 
Bilpu (Moon), the Oraon have replaced 
with regional word (Chandu). The Savria have 
also borrowed some words like Tudu (Tiger) 
and (Plough) from the the plain tribes, 
Santhal. not position trace the 
borrowing Munda terms the Oraon, but 
strongly suspect that the Oraon who are 
bi-lingual must have replaced number words 
with the Mundari. 

the study linguistic borrowing among 
these iwo tribes interesting note that 
both them, some cases have borrowed 


the same words from the source, 


Hindi. Such words apparently may pass 
cognates, and nee additional caution 
for For box and 
cot, the Savria and the respectively 
use Khatte, Bakasa and 
The phonetic difference between the two 
items words are Such 


borrowing words from other alien group 
also indicate borrowing new concepts well 
new cultural items the communities. 
the present case, from ethnographic 
studies, now see that the tribes under study 
did not use box and the only 
few decades back, they have picked the use 
these objects and even today majority them 
not have neither. 
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conclude, the present study reveals 
number unexplored linguistic 
research among the tribes Bihar. 
ethno-linguistic study these tribal languages 
very helpful understanding their 
cultural history additional light 
archaeology. The application Laxico-Statistic 
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Rain-Lore Rajasthan 


‘BARAS BARAS MEH JAYA’ 


JOGENDRA SAKSENA 
Curator, Building Research Institute, RoorKi 


ailure rains means great problem 

for the people. fortells drought and star- 
vation that the following year will have 
store for them. fact, there 
nothing which can done against nature’s 
doings. Even then, man has been trying 
interfere with its planning, forcing some- 
times yield his wishes, and sometimes 
meeting crushing defeats. 

cientists the day have contrived cer- 
tain devices like artificial rain meet such 
emergent situations. Similarly, the people 
the past, used perform certain rites and 
ceremonies and long spell drought. 
Monarchs would plough the fields and offer 
libations purified butter and juices the 
belief that they would send 
wreaths smoke the heavens, and would 
cause the clouds form and rain fall. 
Whereas saints and sages would chant mantras 
order the rain god, Varun. 


Effect ‘baranis’ 


Even to-day, such circumstances. 
are organised, some ten selected pan- 


dits sit for hours Shiva temple, chan- 
ting mantras and keeping the 
merged water all the while. recent 
report from Kathmandu purports confirm 
the effectiveness such poojas and libations. 
According this report, seeing the signs 


‘failing rains, special prayers the rain god 


were organised the Government Nepal, 
which milking hundreds cows 
the dry beds the Baghmati River. Result 
was heavy down-pour within few hours 
the prayers. Last year also prayers 
said have brought rain abundant measures 
the Central Kathmandu Valley. Ten 
priests sat for hours praying Lord 
Varun the Neel-Kantha and within 
two hours the conciusion the pooja, Kath- 
mandu had heavy rainfall continuously for 
six hours, flooding thereby all the rivers the 
valley. 


Esoteric rites 
Parallel these pompous and much arduous 


ceremonies are some esoteric rites, which, 
though simple performance, 


I 
= 
1a- 
be} 
di 
5 
> 
4 
1 
3 
q 


230 


the same effectiveness purpose and make 
interesting reading. These rites are com- 
monly known They are both 
negative and positive nature. they can 
bring rains, they can employed for warding 
off rains too. Among the negative ‘tutkas’, 
the tying down the seven one-eyed persons 
one cord (i.e. single cord bearing seven 
knots and each knot being given the name 
particular one-eyed person) and throwing 
the continuous torrential rains believed 
put such raining. Similar said 
the case with ‘musafir’, that is, weary 
traveller, who made stand the torren- 
stop raining that might cook his meals, 


take little rest and plodding his way 
again. 


Mindaki 


Among the positive tutkas are certain rites 
commonly observed certain parts Rajas- 
than, when there rain very 
The commonest ever that ‘giving water 
pani This generally observed 
maidens locality. see rain 
failing and great scarcity water around, 
they collect numbers, take one baked earthen 
cowdung, place this Kavelee with the effigy 
the frog the head one the girls there- 
after called ‘mindaki’ the ‘frog-girl’ and 
round singing from door door 


baras meh jaya, 
Hali bhookha, bel tasaya. 
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barsaungo 
Andar lagaungo 
Dhankni men dhoklo 
Meh barsego moklo. 

Girls—Ayo babo pardesi 
Nada khada bhar desi 
Take pachheri kardesi 
Banya chchati kuta desi. 
-Kori pai ret men 
Banyo rove khet 


this song, which dialogue form, the 

girls give full description the time. Since 
the making their prayers till the harvesting 
the crop. Thus presenting sincere picture 
their miseries the rain god, they request 
him send rains the cattles thirsty 
and poor farmers are starving. 
also reflect the intermost feelings the com- 
mon masses which they 
towards their suckers, the rich trading class. 
This song beautiful satire the beanias 
who are depicted here never happy with 
good harvest and well-fed farmer. why 


the girls sing that the timely raining 
plentiful crop will make the beania his 
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breast and weep. weeps because, would 
not find opportunity exploit 
and care free farmer class and makes dance 
lifting his finger. 

The rain god seems considerate and are 
apparently moved their innocent and sincere 
prayers, for promptly replies that wili 
send rains instantly and cause them fall 
abundance and continue for 
that there will scarcity water and 
the poor farmer will have his men 
dhoklo” line significant good 
crop the sense that only abundant crop would 
relieve the farmer his indebtedness and pro- 
vide him with bread (dhoklo) fry 
earthen pan (dhankni-tava). 

Lo! promised the rains have actually 
started falling. The girls are rejoiced. They 
dance and sing, that the grand-dad 
from the unknown regions has come, will 
cause all the ponds and pools, tanks and 
rivers overflow and the crop grow 
such affluence that will sold the 
rate five seers for two pice only. will 
make the greedy banias the traders beat 
their breasts and weep. They further say that 
the poor farmer will find riches the earth, 
while the banias would lament standing the 
fields and casting their sorrowful look the 
plenteous harvest. 


Giving water the frog 


their choir, they ask the 
inmates the house, crying out one voice 
“mhanki mindaki men pani give our 
frog the water drink. this the 
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emerges with buckets-full water hand 
and pours the effigy through sieve. 
After that she gives the girls few coins 
and some flour, rice, cereals etc., which they 
coliect separately. this way, the choir or- 
ganised locality-wise goes round the 
singing and collecting pice and flour ete. 
Having finished their round they take stocks 


tions for picnic. Such 
‘mindakis’ are locally organised 


till such time starts raining. 


Other totkyas 


When the prayers these innocent hearts 
are paid attention to, the elderly women 
take them selves the responsibility ap- 
peasing the rain god. What they then is: 
When the members the house are away 
their day’s business, one the ladies, 
wearing torn rags, come out her house, un- 
noticed and goes round the mohalla, running 
and crying all the while: ‘Are bare. Tasa- 
yana chhon ress Pani (take pity 
me, thristy, give some water drink). 
Hearing this the ladies the locality issue 
forth from their respective houses, holding 
buckets full water and throw them the 
running maniac, drenching her 
During all this while none 
them except the crying woman, would utter 
even single word, lest the spell their 
(tutka) should negatived. Some 
ladies carry out such operations the night 
and weeping the bank some tank, 
river well, whichever near them. 
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Indrani hanged 


far have seen only such ‘totkyas’ 
are performed the girls and the ladies for 
appeasing the god rains, praying him 
merciful and pour the nectar their land. 
When, however, all these prayers and apologies 
flat the ear the rain god, they just 
change their tactics and then what they 
really very interesting and just the sort thing 
that have been done under the circum- 
stances. before, the ladies mohalla 
assemble one piace and make effigy 
INDRANI, the spouse the Lord Rain, 
INDRA. made out torn grass and 
hung upside down branch tree dangling 
high above. This effigy then kept hanging 
the tree till such time the rains actually 
start falling. 


beautiful anecdote 


There beautiful anecdote illustrate 
how effectively these ‘tutkas’ work. 
During the reign Maharaja Raghubir 
years ago, there had developed hideous situa- 
tion drought throughout the state. usual 
mohalla-wise ‘mindkis’ were organised and 
other were emp!oyed, but the rain god 
was adamant that did not care even for the 
Indrani. The condition was going from bad 


Bundi present district headquarter miles 
Western Railways. 
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worse and the people were becoming more 
and more nervous and woeful. The parched 
lands and the thirsty cattles were telling sad 
tale Sun’s courge and rains’ failure. 

Baranis were organised, were 
held, but when they too failed have the 
desired effect, one the Kaharas male water 
‘mindaki’ the effigy frog his head, 
went round the city, 
mohalla and from door door, crying out 
aloud ‘mhanki’s mindaki nenpani and 
drenched with water that the poor fellow was 
actually shivering and his teeth were clattering 
with cold, even under the scorching Sun. The 
‘tutka’, said, however, bore its surest fruits 
and suddenly the stormy clouds began cover 
the clear skies, ready burst out with thunder, 
lightning and rain. Undeterned cold and 
shivering, the man continued 
march’, but when totally got unnerved and 
fell flat unconscious the ground, the rain 
come and come down with all the fierce and 
fury deluge, much the relief the dying 
people. 

have explanation whatsoever, 
accord the ‘how’ and ‘why’ these eso- 
teric performances, but the fact remains that 
they work and bring about the desired 
effects. 


from Kota junction the Delhi-Bombay section the 
approchable bus, regularly between Kota Bundi. 
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DANDANI MADIAS inhabiting the DANTOWARA TEHSIL BASTAR, wears crown 
and necklaces coins. Photo—Prasad. 


FOLK-LORE 


MAN and WOMAN participate RIANG DANCE from TRIPURA, with the latter displaying 
her native ornaments and colourful costumes. Photo—Prasad. 


The rites the 
Serpent -Goddess 


DR. ASUTOSH BHATTACHAYRA 
Lecturer, University Calcutta. 


the rites observed connection with the worship the serpent-goddess, Manasa 

are widely different different parts Bengal, yet from careful analysis them would 
clear that they have originated from common source. The elements difference which 
have developed the meantime are nothing but local factors and such have intrinsic 
relationship with the fundamental facts. 

From what have known from investigation throughout Bengal have come the con- 
clusion that the present mode serpent-worship Bengal and some its neighbouring areas 
originated some form other the area now the district Birbhum. Any 
casual visitor the rural areas this district will certainly agree with this point. Even 
this day the serpent-worship Birbhum very well-developed and living cult. Almost 
every village this district visitor will come one more serpent-shrines which 
are but low mud-walled straw huts situated within house-quadrangles some the 
lower class Hindus. Daily worship offered most these shrines where invariably 
Hinduized aboriginal conducts the worship. People the various sections the Hindu 
community ungrudgingly join the worship though the educated higher class Hindus generally 
disassociate themselves from it. Such shrines are maintained class priests known 
Deyasi Dyasi, sanskritized sometimes Devamsi, meaning part and parcel the gods 
though the word believed have been derived from Devavasi, meaning associate 
god. But think the word has originated from some non-Aryan source. Southern 
India the word Deyasi still very widely used rural areas denote ‘who 
may said manner correspond toa Justice These priests come, have 
already stated, from the Hinduized aboriginals. But due the present influence Hinduism 
Brahmin priests also requisitioned special occasions. Sometimes the maintenance the 
forms the only source income the Deyasis who also act exorcists 
snake-bite. rather strange that the serpent-worship the neighbouring districts 
Birbhum neither wide nor developed Birbhum proper. The area 
Murshidabad district which contiguous Birbhum and falls west the river Bhagirathi 
exception this. 
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have already stated, almost every village the district Birbhum there are one hay 
more named Kadde-Kalipur, not very far away from out 
the district head quarter Birbhum, personally visited many dozen serpent beit 
shrines particular area. These shrines are made mud walls roofed with straw. 
provision is, however, made for the entry air and light from outside when the only 
closed after daily worship. Within the darkness are installed raised earthen altars 
the serpent-deity known various local names various places, 
(literally meaning fabulous grant the possessor whatever may wish 
Jal-duburi (diver), (destroyer poison), Padma-Kumari (lotus maiden), Budima (the 
old mother), Dulalerma (Dulal’s mother) and various others. Bagdi, Kaot Mal, 
Hinduized aboriginals entrusted with the duty performing the worship which adopted 
seven earthen pitchers with the carvings hoods snake around and covered with 
thick layer vermilion which being deposited them since the day their installation 
some decades back. Very rarely, however, one pitcher is, also seen, but all cases 
odd number. the top each image are placed the green leaves the milky hedge- 
plant (Euphorbia lingularum), which are daily replaced the time worship. are 
brass nails which are offered the devotees fulfilment their mental vows, are stuck rive 
the outer side the images. These nails are known ‘chiks’ (one which glitters) they Par 
glitter the dimlight the lamp which burns The images are considered cel 
tually related each other and have already stated that they are also differently thr 
named. Numerous legends are vogue connection with these earthen pitchers which are the 
worshipped the serpent-deity. Hir 

Now have describe how and whom these holy pitchers are the village 

potter the time making pitchers his wheel happens one day form anything which 
might resemble any way the hood serpent, considers the pitcher sacred and Thi 
once sets apart for divine dedication. then fashions four five distinct hoods ser- 
pents circumscribing the pitcher which when complete regarded the goddess 
The potter thus makes three, five seven (always odd numbers) such ‘images’ 
and after burning them the furnace immerses them pond pool unnoticed others. ten 
The potter thenceforward gives his ancestral profession and adopts another his 
‘Thus, the one hand, self-complacent and the other respected the people 
large because the ‘favour’ which believed have been bestowed him the goddess. 
Birbhum there are numerous potters’ families who declare with feeling pride they 
are forbidden work wheel. The significance this statement easily understood 
the people that district. Now popularly believed that the serpent-deity appears before 
person dream and asks him recover the immersed pitchers and carry them his house for 
daily worship. This invariably obtains wide publicity and people the village come make 
votive offerings before the goddess the house the person who has installed her the above 
manner. This person becomes the priest the deity and respected Deyasi. Such priests who 
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have been enjoined the goddess have the hereditary right her daily worship. there 
outbreak epidemic any adjoining village where there shrine the deity, this Deyasi, 
being requested the inhabitants the affected village, goes there with ‘image’ the 
serpent-deity.on his head. The frightened villagers come forward with offerings the deity and 
reward the priest also adequetly. Their hearts’ are never rest till the deity leaves the village. 
any time the priest need.of money, carries the deity his own initiative neigh- 
bouring villages. passes through village, the people flock him. The Deyasi pretends 
‘inspired’ and instead going along the public highway, rather makes his way through 
fields and grasses. last, being persistently requested, places the deity under the shadow 
some tree. The villagers then propitiate the goddess making offerings her. The priest 
Deyasi then proceeds towards the next village. Thus when has earned sufficiently, 
returns his own village and puts the image the deity back the altar. 
The serpent-goddess Birbhum are believed have two types—one popularly known 
Shaodele and other Bhadule. The former worshipped the last day the Bengali month 
Sravan (July-August) and the latter worshipped the last day the Bengali month 
Bhadra (August-September). Besides these annual celebrations special worships the goddess 
are also arranged which generally take place the day Dasahara the day which the 
river Ganges ceremonially worshipped the month Ashadha (June-July) and the Naga- 
Panchami the Bengali month Sravana (July-August). Besides these annual and special 
celebrations which are held invariably the rainy season, daily worships are held regularly 
throughout the year. Goats and pigeons are sacrificed the goddess during the annual well 
the daily worships. former days pig sacrifice was also very common. But due strong 
Hindu influence such unorthodox sacrifice has now been discontinued. 
Although daily worship performed priests hailing from the Hinduized aboriginals, 
annual and special worship are almost everywhere performed the orthodox Brahmin priests. 
This also due the growing influence Brahmanism this area. 
The fifth day the bright half the Bengali month Bhadra known Baka 
Panchami. this day noticed very curious custom north Birbhum. Three four days 
previous this occasion, the Deyasi after had performed his ablution was made sit the 
temple before the image the snake-deity. Then the only entrance the shrine was closed 
from outside. Not only that, the door was practically sealed with mud. All day and night 
long songs praise the serpent-deity were sung from outside the shrine. the Baka 
Panchami day noon people were believed hear sounds coming from the other side the 
closed and sealed door. They said that the serpents enjoying favour the goddess were 
knocking against the door meaning that they would set the Deyasi free after opening it. Gradually 
the door gave way and the Deyasi was found inside unconscious state. The Desasi was 
the open air and nursed. All music—vocal and instrumental—were stopped 
forthwith. 
special celebration held the Naga-Panchami day, which is, however, the only date 


serpent worship according the orthodox Hindu This particular occasion 
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observed the day ‘Arandhan’ abstinence from cooking. The fire the oven not 
kindled that day. People generally take rice which was boiled the previous day other- 
wise they take only fruits and the like. this day the oven cleansed and ornamented with 
rice-paste drawing (alipana). few green leaves the milky hedge plant are also placed 
within the oven where the worship the eight principle serpents along with the serpent-goddess 
held. other image pitcher necessary for this purpose. 

anecdote explaining the reason for this abstinence from cooking that day 
current village named Poshala the Burdwan district not very far away from the border 
Birbhum. the Naga-Panchami day certain house-wife was boiling milk the oven for her 
child with the help cowdung cakes, when the maid servant came and enquired her she 
had examined carefully the oven before lighting the fire. The housewife replied the negative. 
The maid servant once extinguished the fire and recovered half-burnt serpent from within 
the oven. The housewife then suckled the serpent her own breast and brought life 
somehow. The name this serpent was Jhankesvari. From that day onward abstinence from 
cooking well worshipping Jhankesvari was introduced. 

some places the Birbhum district the Dasahara day the image the serpent-deity 
Manasa are taken tank and ceremonially bathed. Songs accompanied instrumental 
music are sung, the This known Manasa’s Chalan. this 
occasion peculiar musical instrument known Bisam Dhaki made goat’s intestine, played. 
The deep and grave sound this instrument can produce harmonius symphony with the 
songs the serpent-deity and rouse sense pathos the minds the listeners. 

The district Birbhum was once the seat Vaisnava and Tantric religions. But 
noted that all religious beliefs there had ultimately give way local and popular faiths 
which however, excercise very great influence over the people large. also admitted 
that even the higher class Hindus who form only small minority there had succumb the 
influence the popular religion there considerable extent. interesting fact noted 
Kenduli Kenduvilva, the birth-place the famous Vaisnava poet Jayadeva. The big temple 
Radhamadhava Krisna who was believed have been worshipped Jayadeva himself, 
practically lying there abandoned only visited once every year January the Vaisnavas 
from the different parts India. Only within stone’s throw the Vaisnava temple mud- 
shrine the house man Bagdi community. This known 
Chintamani serpent deity’s which attended daily pilgrims from far and near. The 
temple Jayadeva has passed into history, but the humble mudshrine Chintamani living 
tradition. temple not really the shrine god, the heart man where the god 
worshipped. 

The influence the serpent-goddess Manasa was wide-spread among the inhabitants 
the Birbhum district that they had yield its influence all spheres their spiritual life. 
have already stated that the earliest image Manasa carved stone has been discovered 
from Birbhum. Besides this specific instance the influence the tke 
sculpture the country there are other instances too where will seen that the idea the 
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serpent-goddess has influenced other spiritual spheres also. refer one fact this 
connection. believed here that Maharaja Nandakumar who the British 
the nineteenth century for his alleged implication case forgery, had his capital 
Bhadrapur this district. The ruins his supposed palace are still believed lying there. 
Not very far away from the ruins there stands temple dedicated the goddess Kali. The 
temple which not, however, complete must two hundred years old. There image 
within the temple the goddess Kali who known Guhya Kali and which very 
peculiar model, not known existant anywhere else. claimed that the Maharaja brought 
the image from Benaras and installed there. But his unfortunate death could not 
finish the construction the temple. description the image may some interest 
here. The goddess seated Padmasana style upon the outspread hood 
huge serpent, coiled the form raised altar. Another serpent coils round her waist with 
its tail beautifully adjusted below the navel the goddess. She wears serpent-bracelets her 
two hands which offer boon and fearlessness. Two tiny corpses form her two ear-rings. She 
presses her moistened tongue with her teeth. are extended far the corners 
the ears. She wears coronet made thousand The temple situated desolate 
and lonely place adjacent abandoned cremation ground. 

From the above description the image will seen that there has been assimila- 
tion the two distinct ideas divinity—one the serpent-goddess Manasa and the other the 
Tantric goddess Kali—an instance unknown Hindu iconography. 

After Birbhum must refer the worship the serpent-deity prevailing the adjoining 
districts. this respect Burdwan district must mentioned first. The worship the serpent- 
goddess mostly confined here among the lower classes people specially the Bagdis, Kaots 
and Doms. Sometimes the higher class Hindu women offer her worship Manasa-tala public 
place village, the last day the Bengali month Sravana (July-August), before 
milky hedge plant without, however, constructing any image the goddess. the district 
Burdwan the Bagdis who are the enthusiastic worshippers the serpent-goddess. 
account the worship the goddess Manasa the Bagdis was given Risley more than 
fifty years back, still holds good. therefore, quote below full. 

‘According the Bagdis themselves, their favourite and characteristic deity Manasa, 
the sister the snake-king Vasuki, the wife Jaratkaru and mother Astika, whose inter- 
vention saved the snake-race from destruction Janamejaya. 

worshipped the caste with great pomp and circumstance. the 5th 
and 20th the four rainy months—Asar, Sravan, Bhadra and Aswin (middle June middle 
October) rams and he-goats are sacrificed, rice, sweetmeats, fruits and flowers are offered 
and Naga-Panchami (5th the light half Sravan—end August) effigy 
the goddess, crowned tiara snakes, grasping cobra each hand, and with her 
feet resting goose, carried round the village with much discordant music, 
thrown into Bagdis, however, regard her with peculiar respect, and say that they 


alone among her votaries make images her Some add that the Puja has the effect 
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securing the worshippers from snake-bite, which naturally more frequent during the 

some parts the district Burdwan the higher class Hindus observe ‘Arandhan’ 
abstinence from cooking the Naga-Panchami day and placing few milky hedge 
inside the oven which nicely decorated with rice-paste drawings (alipana), offer worship 
the goddess without, however, any other ingredients. Excepting very few villages the 
south the river Ajay which the border line between the districts Burdwan and Birbhum 
there seldom any arrangement for the daily worship the serpent-goddess anywhere 
Burdwan. But from the following news reported responsible agency will apparent 
that the worship the serpent-goddess Manasa very much alive even the headquarter 
town the district even this day. Feb 18, 1952. Three persons—an old lady 
boy and elderly passerby—were to-day rushed the local hospital 
injuries their persons while devotee Goddess was taken 
police lock-up. 

The boy, said, was saved from his doom the lady and the man who intervened 
the process what stated religious sacrifice the the goddess 

Police investigating the incident which occured to-day local 

The peculiar pitcher-images Manasa that are worshipped Birbhum are not 
met with Burdwan, notwithstanding the fact that these are two neighbouring districts. The 
earthen images constructed the Bagdis are entirely different model from 
images Birbhum. village named Sibpur Burdwan, just the other side Kenduli 
the Ajay, there serpent-shrine the house Bagdi. The Deyasini middle-aged 
Bagdi woman who the annual festival day worships the earthen image Manasa which 
is, however, immersed afterwards. The Deyasini (priestess) performs daily worship the 
empty altar which lies the open air. pitcher image for this daily 
worship. seems that the people Burdwan were less effectively influenced the popular 
religious cults whieh were prevalent the neighbouring district Birbhum. Burdwan more 
Hinduized culture than Birbhum probably owing the former’s proximity the holy river 
Ganges, along which Hinduism developed Bengal ancient time. 

The worship the serpent-deity confined the people lower classes Bankura. 
But the cult not well developed there. the Naga-Panchami day sometimes the last 
day the Bengali month Sravana the upper class Hindus too worship the goddess placing 
milky hedge plant near the Tulsi sacred basil) most conventional manner. 
the custom the lower class Hindus, mostly Hinduized aboriginals, worship piece stone 
the serpent-deity. There hardly any separate shrine for such deities which are generally kept 
throughout the year the Dharma-shrines. The Bagdi element not prominent this area. 
the Bauris who constitute the main population. But the Bauris are the most degraded 
people, having little spiritual ambition, They have indeed borrowed the cult from their neigh- 
bours but they have failed develop any well defined ritual for among themselves. There 
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isa Dharma shrine the house Dom the Village Bankura. picked 
Jaina image placed the side the image Dharmaraj Thakur was explained the 
priest the image the serpent-deity Manasa. Animals are indiscriminately sacrificed before 
this image. Sometimes the Bauris sacrifice pig the name the serpent-goddess the last 
day the Bengali month Sravana. 

The district Maldah belongs the northern division Bengal and such has little 
common with what have described above. The Hindus there, both higher class and lower, 
have been influenced more the culture Varendra (North Bengal) than that Rahr (West 
Bengal). The influence Birbhum couid not naturally reach there. Maldah again culturally 
divided into two parts—Gauda and Varendra. isin the Varendra part that the serpent 
worship widely prevalent. From the archaeological discoveries Paharpur Dinajpur 
district which adjoins Maldah the east and north-east evident that serpent-worship was 


highly popular cult this area from the century onward. Both anthropomorphic and 


zoomorphic serpent images have been discovered from there. But the cult rare today the 
part known Gauda proper which further west. the last day the Bengali month 
Sravana the inhabitants the eastern part the district worship the serpent-goddess 
with great pomp—but celebration held the Naga-Panchami day. The worship 
isheld generally the public place worship known Manasa-tala. 
rare occasions the worship also held the house the individual worshipper. 
image the serpent-deity made, but this occasion the earthen images the eight 
principal serpents the Mahabharata sometimes one serpent, probably 
Astika the same legend are worshipped. most cases instead any image the milky 
hedge plant worshipped the seat the serpent-deity. Special offerings, consisting milk 
and fried rice and sometimes milk with banana kept big-sized arum leaves, are offered the 
deity. The floors rooms, verandah and the house-compound are beautifully decorated 
with special design rice-paste drawings resembling the winding gait the serpent. The 
womenfolk abstain from taking food that occasion. most the families ‘arandhan’ 
abstinence from cooking also observed. There practically difference the rituals 
the serpent-worship observed Maldah, Rajshahi and Dinajpur districts North 
Bengal. The rice-paste drawings described above are, however, the characteristics Maldah 
alone. has been mentioned some that there are huts the Dinajpur district ‘with images 
Manasa, the serpent-goddess, riding But the images which are made ride 
donkeys are not those Manasa, the serpent-goddess, but Sitala, the cure deity 
small-pox. 

The Rajvamsis constitute the main population Rangpur, Cooch-Bihar and Jalpaiguri 
districts. Serpent-worship also prevalent among them with due pomp and grandeur. The 
worship held the last day the Bengali month Sravana everywhere. Raj family 
Jalpaiguri, which also belongs the Rajvamsi clan, idols illustrating the legend 
Chand are displayed this occasion when large fair also held. Sometimes the festival 
continues for the whole month Sravana. 
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Barring minor exceptions, whole, there unity the rituals 
worship the districts along the Ganges. Among them the western part the district 
Murshidabad naturally influenced the district Birbhum. Elsewhere, such East 
Burdwan, Hooghly, Howrah, Nadia and Parganas there very little difference 
ritualistic observances serpent worship. part the province there are public places 
known Manasatala every village where worship held the prescribed date 
invariably before milky plant which grows size years roll by. People assemble 
there irresp2ctive caste and creed and offer their worship without, however, any animal 
sacrifices. the higher class Hindu women, instead going over the 
hold the worship owa houses with the assistance the Brahmin priests. that case 


also branch the milky hedge-plant will invariably kept upon conventional type 
pitcher which will, however, form the chief object worship. image built nor any 


animal sacrificed this connection, though rare occasions mental vow taken 
this effect clay images are also built generally the more well-to-do individual 
Dasahara (the day which the river Genges worshiped), Naga-Panchami, the last day 
the Bengali month Ashadha, Sravana and Bhadra, (roughly speaking from July 
September), are the occasions when the serpent-deity worshipped. some villages small 
brick-built shrines are also raised permanently such Manasatalas covered all over the 
groves the milky hedge plant some munificent devotee. Permanent images built 
metals stones are also sometimes installed inside the shrines. Kidderpore, near Calcutta, 
within shrine there big image the serpent-deity made brass which 
attracted notice many passers-by. Daily worship the goddess is, however, held 
this place. 

Th: following account the rites the serpent-deity recorded from 


village known Uttarbhag Parganas District worth notice. has some special features 


not known exist other parts the province. Writes Dr. Hora from his own personal 


Uttarbhag two conical mounds mud quite different from all others far 
Each mound has three clay heads cobra arranged one side and mark vermilion 
front them. seems probable that these mud-mounds are substitutes for water 
pans pots. has also noted that the puja Uttarbhag 
towards the end January early February and not, usual, the months July and 
August. The worship Manasa Uttarbhag according the writer, ‘has, thus treated 
relic, without any specific utililarian background its present form.’ But from own personal 
experiences have come learn that the worship Manasa held twice during the year— 
once during the rainy season and again after hervesting this part the District though have 
personal knowledge the particular village the above writer. 
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Folk-life and folk-songs 
the Bhal Region. 


JADAV (Ahmedabad) 


region the Bhal centred round 

latitude and longitude 72, the name 
being applied the area extending from Sanand 
Taluka upto Dhandhuka. Bordering are 
the villages Kot, Bagodra, Unchdi, Rangpure, 
Dholera. southern boundary you can 
hear the ocean roar. 

History tells that the first capital the 
Bhal was Khas Dhandhuka taluka. The 
power was then the hands the Kolis, 
originally sea-faring people from around the 
sea-port Dholera. Even today these people 
are called the Khasiya Kolis. 

Later, the Chudasamas, after their defeat 
Siddhraj, invaded and took possession 
the Bhal region. Their first capital was 
Rojka. Later they removed Cher, and 
finally Gamph. 

The Bhal hard country. many 
villages there water drink. Villages 
like Ra-talao called napaniya (waterless), are 
lived during the season rainfall, and when 
the water has been used up, the people move 
elsewhere search work. About this, there 
popular saying. man tells his wife 


(Get ready something for the way, must 
fetch water from Sangasar Sandida). 


country such this, crops are entirely 
dependent the rain. Yet the wheat the 
Bhal famous all over the country. Monkey- 
nuts, cotton, linseed, bajri, jowar and other crops 
are grown. Since the country flat sea-level, 
there are industries. The brackish water 
eats into the machinery. you walk from 
Pipli towards the sea, you sink upto your 
ankles the salt soil, and your skin begins 
crack and bleed. 


TREES. 


The saying goes 


(Trees grow the Bhal hair grow the 
forehead). 

Yet there are some—the speciality the 
Bhal the Piludi. Besides there are the baval, 
the neem, peepul, the tamarind and others. 
you were pricked thorn the baval that 
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grows these salt marshes, you would have 
spend six months bed. 


WHIRLWINDS are another characteristic feature 
the Bhal. Here towards Dholera, such 
mighty whirlwinds are created that they can 
lift and fling man the ground. Sheep 
and goats are carried the air. one 
such whirlwinds, whole village was carried off. 
RIVERS flow through the Bhal, for instance 
Nilka, Omkar and 
Bhogava but not one them can used for 
irrigation. They all drain into the swamp 
Baoliari. 


THE PEOPLE People the most varied habits 
and races live together the Bhal. The 
Chauhans, Padars, Nakums, Sagars, Gohels 
Chudasamas, Zhalas, Parmars 
all are represented. 

Besides, there are Kanbis, Kolis, Bharwads, 
Vaniyas, Braomans, Vaghris, 
Bhahgis, Valands, Muslims, Rovds, Ghanchis, 
Voras, Miyanas etc. 


HOUSING The houses are all built with doors 
towards the east. They are roofed over with 
country tiles. The poorest live huts. 


DRESS AND ORNAMENTS 
ments like tupio, and 
ornament leg. Women stain their teeth, 
tattoo their arms and faces, and put orna- 
ments like ramnomis, baloya chudis, kambis 
kadlas, sanklas dassania, lonkits, koks, tholias, 


The wear 


etc. 

HOUSEHOLD UTENSILS They use the follow- 
ing household utensils etc. 

Bhalios, Bataks, handos, 


chalias, Gagas, Dagdas taslis, taslis task and 
painted big pots. 


JADAV 


WEAPONS: common used are the sword, spear 
hatchet, sword stick, knives, guns and long- 
handled scythes 


With their great turbans, long coat and 
trousers, wearing their shoes the 
Charans come sing the folk-songs the 
people. The Barots come with their records 
establish themselves the temples the 
village square. The Bhavayas and the 
men come sounding their trumptes. The actors 
come with their drums, the flute players with 
their pipes. The jugglers come with their 
monkeys, the ravals come with their threads 
and strings, they chant and mutter and drive 
away evil The Nathbawas and the 
Turis come singing their bhajans. All these 
people come, take their share the produce 
the Bhal, and back. 


RELIGIOUS PLACES AND RELIGIOUS LIFE: 


The people are noticeably religious, and 
you may see temples everywhere,—temples 
Shiva, Rama, Hanuman, and shrines 
the Mother. The temple Hanuman 
Salangpur Dhandhuka famous. old 
and artistic temple the Bhimnath temple 
the banks the Nilka. Another famous 
temple the But-mata Arnoj Dholka 
Taluka. Dholera itself the Swami Narayans 
have large shrine, and Akru the 
ful ashram Madhavanandji. 

Besides, there are other deities venerated 
Ghociho, charmalia, 
Hanharire, Vithaliamama, 
Bahuthas, Varic mothers, Satimathas, Sindus 
mother. 

the origin all these deities there are 
many legendary tales. 
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FOLK-ART 
Folk-art had remarkable development 


the The women the Kanbis 
embroider special and attractive style 
The embroider hangings and curtains 
for the home, coverings for bullocks and horses. 
The walls their houses are covered with 
beautiful designs. 

The Rajput women make beautiful fans 
with peacock plumes, glass out flowers 
they make round, semi-circular 
shaped fans. 

The potters make various kinds clay 
vessels and toys. These they adorn with 
paintings. 

Carpenters, smiths, leather workers—all 
are representatives their various arts. 


POPULAR BELIEFS, CUSTOMS AND 
SUPERSTITIONS 


some beliefs have become customs with the 
people. 


When the rain delays coming, people 
perform sacrifices. 
Ghosts and spirits are much believed 


in. 

The Mother has firm hold the peo- 
ple—to appease her anger, cocks and 
goats are sacrificed, 

Many are the popular omens, good 
and evil—to sneeze ill omen, 
too, snake crosses the path 
owl heard. 

Pious people build watering places and 
keep the distribution food 
the poor, believing this source 
merit. 

Charms are much believed in. Snake 
bite and the sting the scorpion are 
cured this way. 


POPULAR VOWS 
These have been vogue our country 
since Vedic times. They have evolved different- 
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different parts the country. Such vows 
practised the Bhal include Shitla satam— 
Molacat— Ganash Choth— Purshottammas— 
Arundhati vrat—Somveti Amus Samapaucham 
—Bhaibig—Jayaparvati and 

the bottom these practices the belief 
that they ensure worldly happiness the one 
who performs them, unending prosperity and 
comfort. Perhaps the motives behind these 
vows are just fictions, yet remains that they 
satisfy the religious aspirations the people. 
FEASTS 

The people the full justice 
feasts. Janmastami they make many good 
things eat and sing songs that make them 
forget their sorrows and happy. this 
day and Dasara, the village artists stage 
popular dances. The Monkey dance, the duel 
between Rama and Ravana 
attractive. The play swords timed the 
beat drums are especially pleasing. These 
folk-dances serve remind that the people 
still have culture. 


FOLK-LIFE AND FOLK-SONGS 

Folk-songs are the expressed emotions 
the human heart. The real picture society 
given its folk-songs. That why folk- 
lore and folk-literature called the mirror 
social life. The joys and delights and enthu- 
siasms the human heart, well its tender 
pity and sorrow are depicted them. 

Folk-songs were first created when our 
civilization was inits cradle, and account 
their native beauty, became 
Meghani says: The people Gujrat can- 
not rest without singing folk-songs. The tailor 
and shoe-maker sang their stitching. The 
dhobi sang the beat his clothes against 
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the stone echoed back from the steep river 
banks. Labourers sang the sound pick 
and axe. The cart-drivers sang the rhythm 
their wheels the 

Then degrees folk-songs entered the 
home. The village women grinding their grain 
sang 


long for the basketful toys 
used play with once—who would long for 
this basketful grain have grind. 


They sang while they churned the butter, 
they sang lullabies their babies. The 
Barots and other village bards and singers sang 
their songs they went from house house. 
The pipers played the tunes their pipes— 
the shepherds their flutes. 

Folk-songs were born the villages. There 
pleasure singing them, but only the 
villages. when the women dance their 
ballads, real pleasure watch them, 
and the songs they sing are beautiful. 


Lovers’ quarrels, the true love brothers 
and sisters, and sisters-in-law, the quarrels 
mother-in-law and daughter-in-law, and the 
teasing the second wife brought into the 
house, all these are found folk-songs. There 
sound advice given them also. When the 
daughter leaves for her husband’s home, this 
the song that sung 


JADAV 


(Veil your face before your 
fall your mother-in-law’s feet, speak humbly 
your husband’s elder brother, not quarrel 
with his sister. His younger brother the pet 
the house, suffer his teasing, and lay your 
hands blessing his younger sister 
leaves married.) 

Folk songs have been built over the event 


social life 


(The mother-in-law gets her daughter-in-law 
the hair, and the latter gets the older woman 
the ears, saying, ‘‘Leave hair, else 
shall tear out your 


Thus folk-songs are not cut off from society, 
them find clear picture the society 
which they are born. These 
through the ages, given joy the hearts men, 
and this their special worth. 

The region the Bhal region 
diversity. There are remains 
our ancient culture buried the Bhal, for 
lack research. few such remnants have 
been brought Valtipur. excava- 
tions were undertaken there, would probably 
find traces culture there. Rangpur 
Dhandhuka, remains have also been found. 
The father Hemchandra Suri, Chachig, was 
born Dhandhuka. Ata place near 
called Kharvi, ancient remains, coins, bones and 
painted pottery, have been discovered. 
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The Editor will glad consider news pertaining folk-culture. news should signed and 
addresses must clearly written. All matters are addressed the editor. Letters must the point 
for attention. Readers are requested co-operate with the editor their valuable suggestions. 

The next issue the Magazine will published October. forthcoming events 
should reach the editor 21st October latest. 


Institute Hindi Studies and (b) Jagodeva’s Panwara and its study. 
Linguistics (Agra University) recognised (c) Rituals and their literature Vraja. 
one the four fields This comprehensive survey and 


research for the Ph.D. degree. Accordingly 
researches are being carried the following study various Vratas and Festivals 
topics including the concerning 

Folk-lore and literature about minor these rituals. 
Gods and Goddess Vraja. 


The Institute has small library and has 


Barahmasa literature and folk-tales Tapes. 
literature. has got its own laboratory with appa- 
Folk-lore element the poetry for field work. 


Sur. 
Folkloristic study the Ramayan. For classess Linguistics, Hindi 


Special Alternative and Comparative 
Folk-tale types, and motif the folk- 
> cay 
tales the Hindi speaking area. ture, the Institute has included folkloristics 


ave Literary and folkloristic study Sin- (1) Study the folk-tales 
hasana Vatrisis. Hebatpur Aligarh district. 
bly Literary and folkloristic study Vetal (2) Folk-dramas and folk-stages Agra 


Panchavingsati. City. 

Apart from the researches for the Ph.D. 
degree the folkloristic department the Hindi 
Institute under the direct supervision Dr. 


This intensive survey study 
type folk-drama, called Bhagat Notanki. 


Satyendra has done intensive research These have been approved for the 
subjects named has also publi- from 1960. 
monograms The Institute publish Hindi Quarterly jour- 


Gugga. nal ‘Bharatiya Sahitya’ name, 


Se 
: 
‘ 
‘ 
an 
in 
a 
3 
> 
| 


246 


Socio-Economic Research Institute recen- 

tly formed Calcutta with Prof. Panchanan 
Chakravarty the President, Prof. Nirmal Ch. 
Bhattacherjee, General Secretary, 
Sri Durga Bhattacherjee and Sri Benoy Bha- 
ttacherjee Joint Secretaries, Prof. Satyendra 
Nath Sen, Prof. Susavan Sarker, Dr. Dhirendra 
Nath Sen directors. Institute has undertaken 
village survey under the guidanceof Sri Chanchal 
Chatterjee. The Institute publish quarterly 
Bulletin from 33/1, Amherst Street, Calcutta-9. 


* x 


Czechoslovak Society for Oriental 
Studies praised for new venture, 


bi-monthly Journal English, ‘NEW 
ORIENT’. Dr. Dusan Zbavitel, Head 
the Department Indology, Czech Oriental 


Institute (Praha) the editor who assisted 
international advisory Editorial Board. 
works primitive art, including 
sculptures, masks, bowls, helmets, figurines, 
toys and weapons from the collection 
Jacques Lipchitz, famed sculptor, were shown 
the Museum Primitive Art New York 
City. The artist had collected these works 
from parts the world varied Africa, 
the Americas and Oceania for more than 
years, and varied time several 
hundreds years ago fairly modern times. 
*« * * * 


The University Pennsylvania’s South 
Asian Regional Studies Department recently 
opened its summer session with the accent 
India and Pakistan. The number 
students who have enrolled this year 55, 
which more than the number the first 
session 1947. The subjects offered for the 
current session are geography history 
South Asia elementary second- 
year Hindusthani; elementary and 
introduction the civilization and cultural ins- 
titutions India. The guiding light behind the 
establishment the Department was Dr. 
University Pennsylvania, and Chairman, 
Tagore Centenary Committee America. 


FOLK-LORE NEWS 


Folk-Culture Research stitute, 
announces that the 3rd Session the 

India Folk-Culture Conference will held 
Ujjain (M. P.) the 6th, 7th 8th November, 
preside. Pandit Surya Narayan Vyas, Chairman 
the Reception Committee, approaching 
the Knig Nepal inaugurate the 
rence. The following are the members the 
Reception Committee 


Chairman—Pandit Surya Narayan Vyas. 

Secretary—Dr. Chintamani Upadhyaya. 
Assistant Secretary—Shri Basanti Lal 
Publicity—Shri Vatsa. 
Literary Secretary—Shri Harish Nigam. 


There will folk-art exhibition the 
dresses, folk-ornaments, toys, musical instru- 
ments and other things connected with the 
life the common man will exhibited. 


There will cultural programme folk- 
dances, folk-dramas and folk-songs 
different parties will take part. The organisers 
are arranging for the display some tribal 
dances Madhya Pradesh and they have 
requested the Government the State help 
them. Lok-Kavi Sammelan (gathering 
folk-poets) will also held that occassion 
which folk-poets will recite their poems 
their own dielects. 


Foreign Embassies are being requested 
send some exhibits folk-art their respec- 
tive countries they did last year Bombay. 
Books folk-literature and folk-culture written 
modern languages well foreign 
will also exhibited. Hence scholars attending 
the 3rd Session the folk-culture conference 
Ujjain are requested hereby bring with 
them books written them folk-literature 
for the exhibition. They will returned 
them after the conference over. 
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folk-tale Rajasthan 


The Vampire Queen 


BIRLA 


the shaft light which lights 
the path the 


Once there wasa king name Prithvi 
Singh. was verily father his subjects. 
His beautiful queen also looked after them like 
amother. She was shortly going blessed 
with issue. 


The king was very fond hunting. One 
day decided out for this purpose. Rid- 
ing little way the forest the king noticed 
and let the the horse after it. The 
boar ran very fast. The distance between the 
horse and the boar was sometimes less and 
sometimes more, till the evening the king 
found that the boar had disappeared into 
cave the hill. 


Now that was evening the king thought 
that would difficult for him return 
his capital. got down from his horse 
and followed the path taken the boar 
inside the cave. When he, however, entered 
the cave, what should see but beautiful 
damsel sitting couch. The king was 
surprised but the damsel called him near her 


offered him seat. 


The king was totally infatuated. 
continued stare the damsel and 
proposal marry her. The damsel agreed. 
The marriage was performed exchanging 
garlands. The king stayed there with 


damsel that night. Next morning brought 
back his city,—she riding with him 


the same horse. return the city the king 
ordered celebrations honour the marriage 
which continued for week. 


After few days, however, strange things 
started happening. Every day horse was 
found killed the king’s stable. 
keeper came and reported the king. The 
king doubled the guards. Still they could not 
find how happened. The new queen was 
vampire and she used there night, 
kill horse and eat it. 


The new queen wanted the first queen 


_removed and thought was time so. 


One night she took little blood, came quietly 
into the room the first queen and smeared 
her face with the blood. Next morning when 
the king got the new queen reported that 
she had been able find the thief, and ca- 
tching hold his hand took him the old 
queen’s chamber. 


The first queen had just got and the 
king found the old queen’s face smeared with 
blood. The king was very much amazed and 
immediately ordered that the first queen should 
exiled. The poor queen was pregnant and 
she place go. Soshe went her 
brother’s place. 


There bonny son was born her. When 
some time had passed the son grew 
young man. One day the queen thought that 
was time that should know who his father 
was and why was staying with his uncle. 
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She recounted him all the happenings 
starting with the king’s hunt, the new queen 
and how she had been exiled. 


The young man thought that was better 
live poverty own country rather 
than roll luxury dependant foreign 
land. requcsted his mother allow him 
return. mother also agreed take 
risk. Both mother and son started journey 
back their own country. 


While they were travelling they passsed 
river. The young prince noticed 
lotus floating down the river. After taking 
his mother’s permission, ran down the 
river and picked the lotus. Inside the flower 
there was beautiful Ruby. nice Ruby 
had not been seen even the queen. 


When they reached the city, the queen went 
banker whom she knew during old days. 
Through him she arranged sell the Ruby 
which they had found the river. From the 
sale proceeds the Ruby, they purchased 
small house. 


Next day the young prince presented him- 
self before the king offer his services. The 
king did not recognise him and appointed him 
one the posts. But the queen once 
recognised the prince the son the king’s 
ex-queen. She was once the alert find 
some means which she could bring the 
prince into disfavour with the king. 


happened, the jeweller who had pur- 
chased the Ruby brought the court and 
presented the king. The king was very 
much pleased with the Ruby and his turn 
took and gave the queen. The queen 
prince. She immediately asked the king that 
she would like have least dozen more 
pieces make necklace Ruby. 


The king sent for the man who had brought 
the Ruby and asked him whether had more 
pieces like that. But the jeweller had 
more pieces regretted his inability 
anything about it. also said that had 
never seen such pure and bright Ruby his 
whole life. The queen retired her room and 


said, there was help but the king must get 
her more otherwise she would 
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The king became very perturbed and did 
not know what todo. Finally asked every. 
body his court whether anybody could bring 
him twelve pieces such Ruby and promised 
handsome reward. nobody knew 
get the Ruby everybody kept silent. But 
the young prince came forward and offered 
his services the king bring the Ruby. 


When was next morning the prince selected 
good horse from the stables the king 
got sword the finest temper from the ar- 
moury. Then after making obeisance his 
mother, started his journey. 
reached the place where had picked the 
lotus did not find any more there. 
proceeded along the bank the river towards 
the source where from thought that the lotus 
should have come. 


After five days and five nights, came 
place where noticed another flower 
floating the river. But the prince thought 
that having come far would better for 
him the very source and find 
where the Rubies were actually coming 


After another day’s journey, reached 
the place where there was big palace the 
midst the river. Nobody was seen 
but lone boat was standing the shore. 
The prince took the boat and went the 
palace. There saw handsome 
lying with head severed from the body. From 
the severed neck the princess drops blood 
were falling into the lotuses which had grown 
the and once they turned into 
Rubies. 


also noticed one sword hanging one 
side and one gold wand lying near the head. 
did not know what was the purpose 
the wand, picked up. While picking 
he, however, unwittingly touched the head 
the damsel once the body 
the head joined together and the princess got 
she woke from sleep. 


When she saw the prince she felt 
first but immediately after she became 
dejected. The prince read the emotions 
face the young princess and wanted 
what troubled her and why did she 
feeling happy become sorrowful. 


Be 
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She told him that she was the daughter 
giant. Whenever the giant went out 
would sever her head with the sword and 
his return would touch her with the wand 
and bring her back life. The giant did not 
like any intruder the prince was very young, 
and the giant saw him would killed 
immediately. That was why seeing the 
prince she became happy for moment and 
soon after felt sorry becuse would killed. 


The prince enquired whether there was any 
way and whether she could help him also 
liked the princess. She thought over the 
matter for moment and then asked him 
hide inside the water. The prince pulled two 
lotus: flowers and using the stalks pipes put 
them his nose that could remain 
hidden while breathing comfortably. However, 
before entered the water struck her 
again with the sword that the giant would 
not know anybody was there. 


When was evening the giant returned and 
touched the head the princess with his 
wand and revived her. The 
inebriated the giant with plenty wine and 
gave him very good food toeat and when 
was satisifed she started talking different 
matters. Ultimately she posed question and 
asked him what would happen 
when would dead. had neither 
allowed her out seek her fortune nor 
she had been allowed marry anybody. The 
giant saw the force her argument and 
said that would agree marry her any- 
body whomsoever she fetch. After ex- 
tracting promise from the giant, she once 
produced the prince. Seeing the handsome 
youth, the giant was impressed and 
married them then and there. 


Having collected few pieces Rubies which 
had already formed the lotuses, both the 
prince and the princess got the horse 
and returned the city. The prince presented 
his bride his mother. Next morning 
took the Rubies the king. The king was 
very pleased and gave awards prince. 
But the queen was very much disturbed 
that the young prince had come back alive 
from such precarious mission. She soon 


planned another ruse kill him. 
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One day she started crying. The king 
enquired what was the matter. She said 
that she had very severe headache, which could 
only cured smelling certain flowers which 
were the valley five hundred miles 
away from the city.. The king came the 
court and asked all his men who could 
perform for him. Everybody 
remained silent. Again, was the prince who 
came forward and offered fetch the flowers. 


The queen said that her mother lived the 
valley and that she would give letter her 
mother that would easy for the prince 
pick the right flowers. Accordingly she 
gave letter the prince. The prince put the 
letter his pocket and went back home. 


was however, pensive mood because 
the ensuing journey. His wife, the princess, 
noted the mood prince and thought that 
there was something the matter. when 
was night and the prince went asleep she search- 
his pockets and found the letter therein. 


Being herself daughter giant, she could 
read the language the vampires. She once 
understood that the queen was sending her 
husband killed her mother. She took 
another piece paper and wrote the langu- 
age the vampire that the bearer was her son 
and should treated such and should 
given all help whatever wanted. After ex- 
changing the letters, she also went sleep. 
Next morning, the prince got early and 
started the journey. 


After few days reached the valley the 
When they saw him coming they all 
started dancing with joy they would 
good meal that day. The prince came near 
them and showed them the letter 
ing from the queen with the message that 
wanted take certain flowers back. When 
they saw the letter they were rejoiced that 
was their sister’s son and they took him their 
mother. 

The mother treated the prince with very 
great affection. she thought that was the 
son her daughter, told him that should 
stay for some time was his first visit 
them. The prince thus kept living their 
company and went round seeing the beauties 
the valley. 
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One day however, noticed big door. 
Out curiosity asked his grandmother 
what was inside the door. The grandmother 
first did not reply and wanted change the 
subject; but when the prince enquired again she 
had last acquaint him with the facts. 
She said that inside the door there was 
the midst the lake there was tree 
which hanged various cages. the cages there 
were parrots and Mynas. The parrots represen- 
ted his uncles whose lives were there. The 
youngest the Myna contained his mother’s 
life while the other Mynas contained the lives 
the other ladies. 

This information pleased the prince very 
much. Next day when everybody was out 
quietly opened the big door and inside saw 
beautiful lake emerald green water. the 
midst the lake there was big banyan tree 
which there were hanging several cages. 
The prince went the tree, took the cage 
the youngest Myna, which wanted 
carry himself. With regard the rest brou- 
ght axe and cut the big branch the tree 
which the cages were hanging. The branch 
fell down the the cages were sub- 
merged and all the parrots and the Mynas 
were drowned. Thus died all the vampires 


including his uncles and grandmother. 

took out his horse and, holding the cage 
his hand, rode back home where reached 
presented himself, the cage hand, the court 
the king and said that was going show 
him 


something very amazing. The king 
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enquired whether back the 


flowers. said, had, but before gave 
the flowers would show something 
this the king agreed. 

The prince took out the Myna from the 
cage, and soon heheld the Myna his 
hand, the queen started feeling very uneasy and 
she ran towards the court. had 
just entered the the prince broke one 
the legs the Myna and immediately one 
the legs the queen broke down. Then 
pulled out the wing, and once one her 
hands fell down. She was weeping 
the prince give the Myna her. The prince 
pulled out the other wing, and the queen’s 
second hand fell down. spite this, even 
one leg, the queen came jumping near him. 
soon she was few yards away, twisted 
the neck the Myna and the queen fell down 
dead. 

Everybody present there was puzzled see 
all this happening. The prince then narrated 
the whole story the king and told 
the queen was vampire and how she had 
contrived get his mother exiled, that was 
the son the king and how had come from 
his maternal uncle’s house serve 
The king got up, embraced his son and sent 
men with letters fetch his mother and his 
wife—the ex-queen and the new princess. When 
the queen arrived, everybody was rejoiced and 
she was re-installed the palace. Afterwards 


the king, the prince with his consort and the 
queen lived happily till one day the king died 
and the prince became the king his place. 
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DOWNGRADING THE INDIAN MUSEUM 
IMPLICATIONS THE NEW BILL 


establishment the Asiatic Society Calcutta 
January 15, 1784, Sir William Jones, 
study Indology began scientific basis. 

The Society collected large number 
objects relating archaeology allied 
subjects for period years, and when 
their number became formidable for the Society 
keep within its modest sized building 
Park Street, they handed over these for being 
kept the Indian Museum building, which 
was constructed Chowringhee round about 
1865, and, since then, these exhibits are housed 
this museum loan from the Asiatic Society, 
who are the real owners these objects. 

After its start, the Indian Museum also 
collected many other exhibits it- 
self into different sections. The then Govenment 
India passed the Indian Museum Act. 1876, 
which tried control the activities the 
museum scientific lines. time, 
many Other different sections were added it, 
and finally the Government India passed the 
Indian Museum Act 1910. This 
desa Board which inherited 
from the older Act which the number 18. 
Among the representatives the Government. 
General West Director, Zoological 
Survey India; Dlrector, Geological Survey 
Section the Indian 
Museum Officer-in-charge the 


the Indian Museum and four other persones 

nominated the Central Government. 
There also representative from trade circles. 
Wide powers have been given the Trustee 
Board, who have been made the sole authority 
far the different activities the museum 


are concerned. Without their permission, 
exhibit can taken out Indian 
Museum (See 

order reorganise the Indian Museum 
more scientific basis, the Central Government 
have proposed amendment the said Indian 
Museum Act 1910, and has brought relevant 
bill, The Indian Museum Amendment Bill, 
1960 the Rajya Sabha pass the same 
amendment. This amending bill, which has since 
been passed inter alia, says proposed 
step the pace development the Museum 
and make full scale National Museum for 
the Eastern Region India. also proposed 
amend the Act order reorganise and 
improve the administration the Museum and 
ensure conditions for its proper development 
modern and scientific lines and remove certain 
defects experienced the working the 
take strong exception the remarks 
quoted above. till now, Indian Museum 
has been most representative, showing almost 
all the sections Indian culture single 
building. This new bill proposes down- 
grade into National Museum for the Eastern 
Region India. So, henceforth, instead the 
most representative museum for the whole 
India, will now represent exhibits and cultures 
only the Eastern Region, which, consider 
retrograde step. Regarding composition 
the Trustee Board the new bill, also 
sharply differ with the Government India. 
this new bill, instead previous 18, only mem- 
bers have been named. The Governor West 
Bengal has been proposed the Chairman 
the allied Ministry has been named 
member. not find any reason why 
Administrative Officer, who will perhaps have 
knowledge any branch the Indian 
Museum, member the Trustee Board, 
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Probably, the Government 
nominate him keep eye and curb the 
powers the activities the Trustee Board, 
which very strongly resent. Wedo not see 
any reason why the Mayor Corporation 
Calcutta should member the Board. 
The four persons nominated the 
Central Governmenr have not been named 
the new bill. apprehend that they may 
filled non-technical persons belonging 
administrative cadre. the present Trustee 
Board the Central Government Officers are 
authorities their respective fields. the new 
Bill there representative the 
But there specialised Industrial section 
and the applied geographical section also borders 
big business are the opinion there should 
member the business circle the Trustee 
Board before. But, the new Board only 
Administrative Officers are appointed, will 
blow death nail not the whole purpose. 
the Act 1910, the Trustee Board has been 
made the supreme authority, far the mana- 
gement the Indian Museum concerned. 
But the new bill under Sections 12A (1) and 
12A (2), the Central Government the 
authority, whose directions the 
bound obey, and the decision the Central 
Government whether question one policy 
not shall also very objectionable. 
This shows utter lack faith the part the 
Central Government the Trustee Board. 
this the attitude the Central Government 
suggest that there sense keeping the 
Trustee Board, and may also abolished. 
far our knowledge goes, the Trustee Board 
constituted under the act 1910 
their work creditably well. not find any 
reason the part the Central Government 
why their power should cut. have al- 
ready stated earlier that not find any 
sense minimising the important the Indian 
Museum making Regional Museum 
Eastern India only. 


PROFESSSR ARCHAEOLOGY, 
CALCUTTA UNIVERSITY 


Calcutta University under the 
dance Sir Ashutosh Mukherjee inaugurated 
the Department Ancient Indian 


EDITORIAL 


and Culture 1920. was probably the 
pioneer among the Indian Universities this 
formed major part the curricula and since 
1923 was subdivided into two groups—Group 
and Numismatics and Group 
1B—Architecture, Sculpture, Painting Icono- 
graphy etc. This system has been working 
most successfully from the past years. 

The University has decided open sepa- 
rate Department Archeology 
year. From now students shall able 
obtain degree Archeology which can 
studied separate subject. Advertise- 
ments have appeared the local press inviting 
applications for the post Professor, Rader 
and Lecturers. least two generations 
students are likely benefited from this 
group teaching staff lay much stress 
their proper selection. 

rumour about that the particular schola 
who has never been student 
has never written single word any topic 
relating this subject now being tipped with 
the post Professor due inner cliques 
the University. But want make ourselves 
perfectly clear that not belong any 
group and wish that only the very best 
scholars should invited the Uinversity 
take over the newly created 
Department Archeology. 

suggest that Dr. Charu Chandra Das 
Gupta, Principal, Government 
Darjeeling requested take over the post 
Professor this Department. 

Dr. Das Gupta has brilliant academic 
(1A 1B) P.R.S. and Ph. the Calcutta 
University Terracotta and Ph. the 
tions. joined the Survey 
India Assistant Superintendent 1937 
and had field experience and 
the teaching line for the past years. 
known one the authorities Early Indian 
Terracottas and well conversant with the 
archeologica! problems this country. 
earnestly request the Selection Committee, 
which the eminent historian, Dr. Ramesh 
Chandra Majumdar member select him 
really deserving candidate for the post. 
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Price Postage 
Rs. nP. oP. 


MAHATMA GANDHI: Album with over 


photographs 35.00 
RUSSIAN-HINDI DICTIONARY W.R. Rishi 

(Hindi equivalents 40,000 Russian wordsy 35.00 
BASOHLI With plates 35.00 
THE WAY THE BUDDHA: Album 

with over 400 photographs 30.00 
INDIA: Souvenir Volume with photographs, 

many colour 25.00 
KANGRA VALLEY PAINTING With colour 

plates 18.00 
FACE NEWINDIA: Album portraying 

the New India 16.00 
KASHMIR Album with over 100 photographs 10.00 0.85 
THE INDIAN SARI Kamala Dongerkery 10.00 0.85 
HISTORY BENGALI LITERATURE 

Dr. Sukumar luxe Edition 10.00 0.85 

Ordinary Edition 8.00 


THE COLLECTED MAHATMA 
GANDHI Vols. zach 


luxe Edition 8.50 0.75 
Standard Edition 0.60 
Popular Edition 3.00 0.45 
Vol. Standard Edition 15.00 1.40 
Popular Edition 0.80 
SPEECHES PRESIDENT 
PRASAD First 0.55 
Second Series (1952-56) 4-50 0.55 


SPEECHES AND WRITINGS 
Dr. 


First luxe Edition 6.09 0.65 
Popular Edition 0.50 
JAWAHARLAL SPEECHES 
Vol. (1946-49) 6.50 0.65 
(1949-53) 5-50 0.60 
Vel. III luxe Edition 9.50 0.80 
Populer Edition 6.50 0.65 
NUCLEAR THEIR EFFECTS 
Second Enlarged 7.50 0.70 
WOMEN INDIA Popular Edition 6.50 0.65 
2500 YEARS 
Edited Prof. Bapat 6.00 0.65 
INDIAN PAINTERS 0.60 
EIGHTEEN FIFTY-SEVEN Dr. Sen 0.60 
BINODINI: Novel Rabindranath Tagore 
luxe Edition 5.50 0.60 
Popular Edition 3-50 0.50 
MUSEUMS AND ART GALLERIES 5.00 0.60 


(Registration Charges Extra) 


Export Prices Enquiry 
BOOKS 25.00 OVER ARE POST FREE 


DELHI Old Secretariate, Delhi-6 

BOMBAY Prospect Chambers, Dadabhai Naoroji Rd., 
CALCUTTA Buildings, South Wing, Eden Gardens, 
MADRAS Ananda Sagar, Santhome High Road, Madras-4 
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Whatever may the building 
project—a large factory 

house, residential 
colony, roads, giant dams 
vital need and guarantees long 
life, the years ahead. 


sy 
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Selling Agents 
ASHOKA MARKETING LTD. 
Calcutta, Patna, New Deihi, Lucknow, 
Jaipur, Varanasi Bhopal 


Consult free 
SAHU CEMENT SERVICE 


the use Cement construction 


Available through network stockists. 
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Egyptian Harvest Scenes 1400 B.C. 


| 


panels depict crop survey, measuring the grain and actual harvesting. 


The teeming millions India have joined hands mighty bid 

the ancient hope man—a golden harvest every year. 

that have been added the aspirations the successive Year Plans, 

which aim achieving self-sufficiency food and industrial produc- 

tion. The stir activity reflected the huge quantity finished 

products and raw materials which move round the clock and from 


our farms and factories. 


Naturally, the Indian Railways has fallen the all-important role 
giving concrete shape the national aspirations providing for 
vital movements the nation’s produce. 


Today’s celebrations provide yet another powerful urge India’s 
serve the country better. 


SOUTH EASTERN RAILWAY EASTERN RAILWAY 
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DALDA FORUM 


YOU: Isn’t fat fattening 

NUTRITIONIST: Not fattening you 
might 

YOU: How you mean? 

NUTRITIONIST: Well, usually the fat food 
doesn’t turn into body fat easily, let’s say, 
starches, mean foods like rice potatoes, 
for instance. 

YOU: don’t understand. 

NUTRITIONIST: Let’s put this way. Getting 
fat isn’t purely result what you eat. also 


depends how well you assimilate your food. 
YOU: see. 

NUTRITIONIST: People who have tendency 
become fat have defective capacity for 


assimilation. most cases, the starchy 
foods that are not used and what remains 
turns largely into body fat. 

YOU: happens with fatty 
NUTRITIONIST: Not exactly. Fat actually 
the least fattening foods. This because fat 
used mainly for providing energy—it acts 
bellows body fires, helps burn even the 
fat that stored the body. 

YOU: this scientifically tested fact 
NUTRITIONIST: Research has proved all this 
quite conclusively. Incidentally modern ‘slim- 
ming diets’ call for fat and protein intake— 
and reduction carbohydrates and starches. 
YOU: this actually better method 
reducing than eating less food and following 
low calorie 

NUTRITIONIST: Well, cutting down the 
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amount you eat and calories will cut down 
your weight. But such diets are less strengthen- 
ing than high fat, high protein diet. 

WE: It’s quite simple. Fats provide energy, 
Lots energy. Much more than wheat rice, 
YOU: But what are the direct sources fat? 
WE: Oils—any edible oil hard fat that 
part food. 

...And all these oils and fats 
provide energy? 

WE: Yes. All them do. But there are fats 
like DALDA Vanaspati which have more than 
energy. DALDA, for example, also 
YOU: 

WE: Yes, because DALDA contains 
Seven hundred International Units Vitamin 
These are protective vitamins and are good for 
the skin, bones, teeth and eyes. 

YOU: see... 

WE: All all, DALDA Vanaspati 
fat. made from refined vegetable oils and 
purified high degree. Since odourless 
and has taste its own, DALDA makes food 
taste should. And DALDA Vanaspati comes 
hygienically sealed tins. 

YOU: Hmm. know that. use DALDA 
all our cooking. fact, have done for 
over two decades. 

WE: Over the years, more and more people 
taking DALDA Vanaspati because 
ideal cooking fat, whether they are 
reducing diet not. 
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